- — * * = 
R , GY 1.3 x 
* : * 
, ? - — 0 E 1 
. 8 # 
0 i 55 3 - 8 * 1 1 
5 * . : , 7 Ot \ 
j 3s 3 g 2 8 * 
3 * 8 8 5 3 
IR g 12 : : * 
1 ” : : - 
4 * 4 
* f ; ” . . 
1 0 5 8 
1 *% 0 N A ” [4 
* * — : 


VINDICATED «pin 


INFIDELITY: 


"© tron 


Deliver © tha 1 

' Ge E: E R G d 
OF THE : 
Archdeaconry of Middleſex. 


By DAN IBI War ERL AN p, D. D. 
| Archdeacon of Middleſex. */ 


7 
7 


nd Chaplain in Ordinary to His MA 1 sv. 


N ” 


L O VD O N: 
Printed for Joux CROWNFIELD, at the Riſmngs © 
Sum, f in St. Paul's Church- Yard, and ſold * 


verſity of Conbridge M PCCXXXL1, 


Dewesd to . e 8 


LER GY 


oF N 


| Archdeacoory of Midileſes Sc. 


5 vw 
- 


| RivenzND BRETHREN, _ : 
4 HE Growth of. Infidelity has 
for two or three Years laſt paſt 
= been more talk d of than ever; 
WAN and Jam afraid, there has been 

deo tuch occaſion for it. Yet 
1 am wiling to believe, that the Advances 
ſuppoſed: to have been lately made on that 
Side, carry a great deal more of Noiſe and 
Show in them, than of real Strength, Deiſin 
may perhaps have become fiercer or bolder 
i B — 


5 e N "4h © Weg, a EF 2 8 


ha e and it may be owing; not > 
much to any additional Advantages it has 
BYE gain % as to the Wappen it has 
If we Kok "RY 30 and 4 Years 
backwards, we ſhall'find, that the Complaints 
of good Men then ran in very high and ſtrong 
Ted. It is dreadful to think (ſays a noted 
« Author of that time) what numbers of 
„Men are poiſoned by Infidel Principles. 
For They begin to talk them in Shops 
« and Stalls ; and the Cavils of Spinoſa and 
Hobbs are grown common even to the Rab- 
ble. What more deplorable could be faid: 
of us at this Day? The like Complaints were 
made ſome time after, about 20 Years ago: 
That Igfidelity had taken deep Root, had 
« been cultivated: with Care, had ſpread its 
< Branches wide, ſhot up to an amazing 
Height, and brought forth Fruits in great 
© abundance. The AMpfarc Account of the 
Creation was repreſented as meer Allegory 
and Fable : The Inſpiration of Holy Writ 
< ſo explain'd as to amount to a denial of it; 
of The Authority of the Pa Canon of 


* Nicholls 5 n with a 2 Pref. p. of 


« « Scripture 


ta} 


7 « Scripeite diſputed ; the Spuriouſneſs of ſe- 
< veral Paſſages, and ſome Books of it, mote 
© than inſinuated; Prieſts, without diſtinction, 
< traduced- as Impoſers on the Credulity of 
Mankind; and thoſe Religious Ordinances 
< which they were appointed to diſpenſe, even 
the Chief of them, Bapri/m and the up- 
< per of the Lord, ſpoken of with ſuch a 
Degree of ungodly Mockery and inſolent 
« Scorn, as filled the Hearts of good Chriſtians 
* with Horror and Aſtoniſhment : Nay, Re- 
Jigion it ſelf, was, in ſome. of the looſe 
« Writings, ſo deſcribed, as if it were no- 
thing but a r Frenzy, and pious 
« Enthufiaſm b. Such were the Repreſenta- 
tions made in thoſe Days. Yer Chriſtianity 
(Gop be thanked) has ſtill kept up its Head, 
has reign'd triumphant all the Time; and 1 
cruſt will reign, and that the Gates of Hell 
ſhall not prevail againſt ir. ank 
I know not whether theſe licentious 
Principles were the proper Produce of our 
| Own Soil, or may not * rather laid to have 


b Repreſentation af the preſent State of Religion 5 a Com 
mittce of Convocation, A. D. 1711. 


Compare An Enquiry into the Cauſes of the late Growth 
of Infidelity, written in 1705. 


B 2 been 
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co 


been tranſplanted hicher from Abroad *; 


| where, it is certain, they had taken Root and | 


ſpread, for a hundred Years or more, before 
they mer with any favourable Reception, or 
made any publick Figure in this grave and 
ſerious, and for the moſt part, well-diſpoſed 


Kingdom. Mr. Hobbes has been repured the 
firſt or principal Man that introduced them 


here, or however that openly and glaringly 
eſpouſed.themÞ. And it is not unlikely that 
he imbibed his looſe Principles i in France and 


Ttaly, as he alſo compoſed his famed Pieces 


while reſiding in foreign Parts. Deiſin ſeems 
to have ſprung up abroad about the Middle 
of the XVI*h Century. A learned Foreigner 


| takes Notice of che Riſe of the Set in his 


e It 1 to have been brought over hither from ſome 


of our neighbouring Countries, together with the reſt of 


4 gur Faſhions. Enguiry into the Cauſes, &c. p. 3. 


b Anglorum primus eft (faxit Deus, fit ultimus) qui Impie- 


tatem palam oſtentare auſus eſt. Parr. Dane. de Deo, 


p. 219. 5 
In the Account of the Growth of Deiſm, w ritten in 1696, 
it is ſaid: © It is now three Years fince you and J had a ſerious 
* Diſcourſe concernirg the Riſe and Progreſs of Deiſin, which 
is an Opinion of late Nears crept into England, tho' not lo - 
* widely ſpread here as in other Parts of Europe, p. 1. 

The Enguiry dates the Growth of them from about the 
Year 1660. Enquiry, &c. p. 7 


Time; 


(5) 


Time; and he wrote in 1563. His Ac- 


count of them is as follows: © There are ſe- 


4 veral who profeſs to believe, that there is a 
+ certain Deity, or God, as the Turks and 
eus do: But as for Feſus Chriſt, and all 
« the Doctrine teſtified by the Evangeliſts and 
< Apoſtles, they take them for Fables and 
Dreams. They have entertained ſome * 
Opinions concerning Religion, which are 
e more extravagant than thoſe of the 'Turks, 
or any other Infidels. I hear that ſome of 
this Band call themſelves Des, a new 
4 Word in oppoſition to that of A tbeiſts.— 
Theſe Deiſts of which we ſpeak, ridicule 
© all Religion; tho they accommodate them. 
« ſelves to the Religion of thoſe with whom 
s they are obliged to live, out of Complai- 
& ſance, or Fear. Some amongſt them have 

a fort of Notion of the Immortality of the 


" soul: Others agree with the Epicureans 


in that, as well as on the Divine Providence 


* with regard to Mankind, I am ſtruck 


« with Horror, when I think that there are 
ſuch Monſters among thoſe that bear the 
Name of Chriſtians *.” Thus far Peter Viret: 
For he is the Man that gives this Account of 


2 See Bayle: Dictio ary in Prter Vire, p. 2973. 
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( 6 ) 
ths! modern Deifts: And notwithſtanding 
their complimenting themſelves with a new 
plauſible Name, he ſcruples not to call their 
Sylem of Doctrinè an execruble Atheiſm: 
Not intehditig, I prefume, that they directly 
diſownetl the Being of à God (for he in- 
timates the contrary) but that they did it c077- 
ſequentially, or that they did as effectually 
undermine and deſtroy all the Influences of 
Religion, as if chey had been profeſs d A. 
Tbeiſts: And ſo, in effect, their Doctrine a- 
mounted to the ſame i hing, but gave leſs 
Offence. What Athei/m chiefly aims at, is to 
ſit looſe from preſent Reſtraints, and future 
Reckonings: And thoſe two Purpoſes may 
** ee (erved by — p which is 
but 


* Iti is certain that Infidelity, as it is at preſent counte- 
«© nanced and maintained by thoſe that would be called the 
* Free-thinkers of the Age, does give as much Incourage- 
© ment to Immorality as moſt Libertines either need or de- 
« fire. Atheiſm indeed makes ſhorter work of it, and at one 
« Blow cuts aſunder all the Ties of Religion and Duty. But 

* that is too bold a Step: It thwarts not only the com- 
mon Principles of Reaſon, but even the general Bent and 
Inclination of human Nature. Tis an affront to good. 
* Breeding and Ci; vility, as w ell as to good Senſe, and common 
« Morality : Whereas Infidelity will anſwer the Ends and De- 
ſigns of Libertiniſm as well, but does it in a ſofter and a 
* Sentler way. For, there being no Authentic Body or 
| | «« dyltem 


(51 


but a more refined kind of Atbeiſin. F 
when a Man preſumes ro take God's As, 
out of his Hands, and, under the Name of | 

Reaſon, preſctibes both the Laws and the 
eee as his own Fancy or Inelination ſhall 

it is obvious to perceive, that God 7 
0 much excluded this way, from bein 
125 over us, as if his Exiſtence were den 
And therefore, in this View, hk 
Deiſm amount very nearly to the fame Thing, 
having the fame” Effect in Application and 
Practice; for which Reaſon, ſome conclude 
Boch under the fime Name * The good 


Ko 
2 


4 Syſtem of the Laws of Natural Religion, 4 Mar may 
believe as much or as little of it as he thinks fit; He is left 
to judge for himſelf how far the Obligation of its Duties 
4 extends, and no doubt will find out ſome favourable Ex- 
4 ceptions for his own. Po Laſts and Viges. a 

« into the Cauſe, &c. p. 4. 

TFheſe looſe Notions——firſt appeared 1 8 without any 
„ Diſpuiſe, among thoſe chat ſet up for Wits of the Age, | 
« who declared themſetves avowed Atheiſts. . This was too 

i groſs to become popular, tho' it appeared too open and bare - 
« faced: But being not long after deſerted as an indefenſible 
« Cauſe, by ſome of its greateſt Advocates, it daily loſt ground, 
4 and by degrees! was modelled and new lick'd | into that Shape 


* wherein. it now appears, and paſſes current for Deiſn, tho! 
* irtle differing, in reality, from what it was before. id. p. 7. 


d See Gaſtrell's Boyle's LeQure-Sermons, Vol. I. P. 25 . 
a 3 | 


4 Man 
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Man, before mentioned, was ſtruck with 
Horror at the thought of there being ſuch 
Monſters as he had deſcribed; Men bred up to 
Chriſtianity, and acquainted alſo with pure 
and reformed Chriſtianity. An Infidel under 
Paganiſm, might have ſomething to plead. 
from the Impurities allowed of in the Pagan 
Worſhip, and from the Maſs of - Superſtition 
and Impoſture under which the Remains of 
true Religion lay buried : But what colourable 
Excuſe can any Perſon invent for his Infideli- 
ty, under the brighteſt Sun-ſhine of the Goſ- 
pel? None certainly. For, to uſe the Words 
of a famous Writer, and no Bigot in the 
Cauſe, © Unleſs the reigning Paſſion of his 
Soul, or ſome prodigious Stupidity ob- 
<ſtrut, he muſt ſee, that embracing the 
« Goſpel-profeflion is infinitely a more rea- 
« ſonable Choice than the way he is in.“ 
I know not how far an Affectation of Singu- 
larity, or an Ambition to be thought er 
than the reſt of the World, may have carried 
ſome Perſons. A few ſhining Characters in 
Hiſtory, of any kind, have often drawn af- 
ter them a conſiderable Number of very 


© Bayl/s Miſcellancous RefleQions on a Comet, Vol. II. 
p. 392. . 


unequal! 
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unequal Imitators. There have been ſorne 
extraordinary Geniuſſes, who, by correctirig 
vulgar Errors, have acquired immenſe 
Reputation. This perhaps may have ſtir- 
red up others to aim at the ſame Glory, 
by reyecting any thing vulgar, tho' ever (© 
true and right: As if it were any Commenda+ 
tion to be ſingularly Tnjudicious ; or as if, be- 
cauſe it is honourable to exceed tle com- 
mon Standard, it were honourable like- 
wiſe, only to differ from it, or not to come up 
to it; which is mariifeſtly the Caſe of our mo- 
dern Deiſts, however highly they may pleaſe 
to think of themſelves. For they have not 
ſo clear a Diſcernment, not ſo true a Taſte, 
nor ſo correct a Judgment (whatever the Rea- 
fon be) as common Chriſtians have. They 
| have proved nothing of what they boaſt of; 
nor ever will: They have frequently diſco- 
vered warm Inclinations to maintain their 
Principles, but have been as frequently diſap- 
pointed. Take but away their Rhetorica- 
tions and equiyocal Expreſſions, their Mi: 
repreſentations and Miſreports, their Oſtenta- 
tion and their Scurrilities; and their Cauſe 
will be left in a manner deſtitute. One Ad. 
Gi vantage 
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vantage indeed they have over us, that they 
run the ſame way with corrupt Nature, and 


it is caly to drive down a Precipice, while it 
is hard to climb up an Aſcent: On which 
account they can never fail to have their Di- 
ſciples, fuch as they are; for Epicurus alſo 
before them, had his e. But then they have 


their Diſadvantages alſo, in other reſpects, 


and thoſe many and great; ſo that, upon the 
Whole, they will have the leſs reaſon to tri- 
umph. 1. For, in the firſt place, notwith- 

ſtanding the depravity of human Nature, 
Prone to liſten to bad Counſels, there are yet 


| (Gop be thanked) great Numbers of honeſt 


and conſcientious Chriſtians, who fear Gop, 


andreverencehis Holy Word, and upon whom 
theſe new Teachers can make no Impreſſions 
at all, excepting only of Horror and Deteſta- 
tion. 2. Beſides thoſe, there may be other 
knowing and ſenſible Men, who, it they have. 
leſs affection for Religion (being taken up with 


e Epicuri Diſciplina multo celebrior ſemper fuit, quam ca | 
terorum : non quia Veri aliquod afferat, ſed quia multos po- 
pulare nomen v0/uptarss invitat : Nemo enim non in vitia 
pronus eſt. Propterea, ut ad ſe Multitudinem contrahat, ap- 
poſita ſingulis quibuſque moribus loquitur. Lactant. lib. iii. 
8 - 


WE; : . the. 


* 


-i Tx). 
the World) will yet give no Countenance to 
Infidelity; either for fear of riſkingthe Repu- 
ration of their 7udgment, or for the Regard they 
bear to the Intereſts of Society, which can 
never ſubſiſt upon Infidel Principles. 3. Add 
to this, that there may be a great many more, 
who, tho' viciouſly given, wil yet never be 
mad enough to run thoſe deſperate Lengths, 
ſo as to throw off all Regards to revealed Reli- 
gion, and all Proſpects of Heaven; but will 
rather chuſe, for a time, ro bold the Truth in 
Unrighteouſneſs, reconciling themſelves to it 
by the Hopes of Repentance, or by Self- 
| flattery, or other deluſive Expedients : It is 
as difficult almoſt, in a Country fo enlight- 
ned as ours is, to be ſuperlatively wicked 
(which a Man, generally ſpeaking, muſt be to 
turn Atheiftf, or Apoſtate) as it is to be ſu- 
perlatively good. 4. Farther ſtill, there may 


f « When a Man is come to that paſs as to wiſh himſelf an 
_ « Atheilt, and make the laſt Efforts on Conſcience, he is at 
<« the very criſis of Malice; a higher Degree is not incident 
to the human Soul: And unleſs God works Miracles to con- 
vert him, he ſticks at no kind of Iniquity, altho' poſſibly he 
* may not obtain his full Wiſh : So that ſuch a one is incom- 
„ parably farther removed from the way of Salvation, than 
& an Atheiſt bred and born, or a ſimple Unbeliever”. Baye 
* Ilan. Au, on a Comet, p 364. 365. 
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( 12) 
be ſeveral more, who, tho delighted With 
looſe and prophane Pamphlets, may yet have 
no real value or eſteem for the Writers; 
as Men may love the Treaſon, while they 
diſlike the Traytor. Many will deſpiſe the 
Man that ſhall undertake to defend in cold 
Blood, what They, with a kind of conſcious 
Guilt and Shame, commit only in the Hear 
of Appetite or Paſſion. The patronizing In- 
fidelity and Trreligion, which is patronizing 
all that's bad, will for ever be diſreputable 
and odious Employment, in the general O- 
pinion of Mankinds; while Religion and 
Virtue, for their own intrinſick Worth, muſt 
always have crowds of ann, cho 7 
haps few Followers. 

For this reaſon, the W of Irreligian 
and Infidelity in every Age, down from Epi- 
curus to the preſent Times, have been forced 
in a great meaſure, to conceal their Senti- | 
ments, and to put on Diſguiſes to the World; 
well knowing, that they can never hope to 
overturn Religion and Virtue, wichour pre- 


s Hence it was, that the wiſer and better fort even of Pa. 

ans deteſted the Epicureans, as Debauchers of Manners, and 
the Bane of Youth, and a Scandal to the very Name of Phi- 
lajophy. See Suidas in Emixag0%, and Athens, l. Xi. 547. 


tending | 


Ln 
tending a Zeal for them all the Time. Epi. 
curus himſelf could write as devoutly in fa- 


|  vour of Sanctity and divine Worſhip, and of 


Virtue alſo, as any Believer could do, while he 


was really deſtroying them. In like manner, 


our modern Deiſis plead vehemently for Mo- 
rality, that one might be tempted almoſt to 
think, that they were really in good earneſt: 
But their rejecting the beſt and only compleat 
Fyſtem of Morality that ever the World was 
bleſs d with, and their taking Morality out of 
God's Hands into their own, in order to cur- 
tail and mutilate it; and above all, their ſap- 


ping the Authority which it properly ſtands 


upon, and their undermining the Sandons 
which alone can ever keep it alive in the 
Worldi; all theſe Circumſtances too plainly 
ſhow, that their Encomiums upon Morality 
are only magnificent Profeſſions, like Epicu- 


h At etiam de Sancti tate, de Pietate adverſus Deos, Libros 
leripſit Epicurus. At quomodo in his loquitur? Ut Corun- 
canium, aut Scævolam, Pontifices Maximos, te audire dicas; 
non eum qui ſuſtulerit omnem funditus Religionem. 
etiam liber eſt Epicuri, de Sanctitate. Ludimur ab Homine 
non tam faceto, quam ad ſeribendi licentiam libero. Quæ 
enim poteſt eſſe $an2itas, fi Di humana non curant ? Cicer. 
4 Natur. Deor. c. 41, 44. p. 100, 107. edit. Davies. 
| 4 See Scriprure-vindicated, Part II. p. 134. 
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t. 14) 
rufs Devotions, pompous Appearancesſolemn 
Show, or at the beſt; Sound without Senſe; 
For the amount ef all is, to compliment Vir- 
tue or Morality: very highly, but to Harde it 
ax the ſame time, leaving it little ot nothing to 
ſubſiſt upon. But without ſome ſuch Colour- 
ings as theſe, they could never ſet up for Writers 
in a knowing Age, nor bear a part in Debate: 
The Readers would be ſhock d k at once, 
upon the firſt ſight of what they are doing; 
andthe expoſing their Principles to open View, 
would fave their Adverſaries the labour of a 
Confutation. So, it is not merely for the ſake 
of guarding againſt legal Cenſure, that theſe 
Gentlemen ſo ftudiouſly affect Diſguiſes, but 


„ This is as good as owned by ſome of them in their pri- 
vate Letters. © More Detriment than Advantage has been 
& done to the Cauſe of Deiſ by an open profeſſion of it. 
< One Rule, I think indeed, ought always to be reed. | 
chat we ſhould keep the Perſons we have a Deſign upon, as 
* jong as poſſibly we can, from knowing that we our ſelves are 
* of thoſe Sentiments to which we would bring them. 
* L———t has often tal'd to him againſt Chri/tianity, but 
he was only oc fd at the Diſcourſe : which confirms what 
I was faying before, that the way to convince a prejudiced 
Man, is not to let him know your own Sentiments, but 
** draw him in firſt, before he knows where he is, till *tis 
too late to ſtep back. Teo Letters from a Dei to his Friends 
P. 2, 18, 20. 


it 
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it is to prevent, if poſſible, che expoſing a bad 
Cauſe, which cannot bear the Ligli; and to 
lay in for Evaſions and Subterfuges, for his 
carrying on a Diſpute about their Meaning, 
when all beſides, is at an end. This however, 

is no (mall Difficulty in cheir way, to be. thus 
conſtrain'd;to- act a Part; to write juſt plaia 
enough to be underſtood, (for without that 
they do nothing) and yet not ſo plain as either 
fully to diſcover the whole Scene, or to fore- 
cloſe all Retreat, or to leave no Colour for 
declaiming againſt hard Cenſures, when they 
come to be preſs d. But by frequent Try- 
als, and long Experience, they have learn- 
ed to manage with competent Dexterity. 
They ſet out commonly, or conclude, with 
pompous Declarations of their more than or- 
dinary concern for Reaſon and Truth; full of 
Truth in their Profeſſions, to ſupply their 
want of it ellewhere : that now ſeeking the 
Truth, is almoſt become as much a Phraſe 
amongſt theſe Gentlemen, as ſeeking the 
Lord once was among another Set of Re- 
finers. There is undoubtedly ſome Advan- 
tage to be gain d in this way; otherwiſe it 
would never have been the common Pretext of 


all 


(i 6 + 
all Detractorsland Deceivers whatſoever: Nets 
ther would ſuch Men as Celfus and Hierocles u 
(ſharp and ſubtle Diſputants) have made uſe. 
of it; neither could the Se& of the Mani. 
chees have ever impoſed upon ſo acute «Man 


as St. Auſtin, tho in his younger Days, by it n. 


Nevertheless, it muſt be ſaid, that Boaſting is 


1 Prztexit quidem vir acutiſſimus 3 veritatii 
ſtudium, cui nihil præferat, cui omnia ſubmittat: Sed ignoſcat 


mihi, ſi dixero, etiam naledicentiſſi mum quemque illud præ ſe 
ferre, nec ullo alio unquam nomine ſuam velare obtrectationem: 


Quid enim aliud dixerit Zoilus olim, Quid Socratis accuſatores, 


= Quid infames illi delalores ſub Tyrannis, Tiberio, Nerone, 
Domitiano, quam ſolo fe veritatis & utilitatis publicæ ſtudio 
duci ad alios ita palam increpandos & accuſandos? Perizon. 


contra Cleric. in Quint. Curt. Vindicat. p. 13, 14. 
m The pompous Titles they gave to their Invectives 


againſt the Chriſtians, are well known, Both pretending a very 


particular Zeal for Truth. 

n Quid enim me aliud cogebat annos ferè novem, ſpreta 
Religione quæ mihi puerulo parentibus inſita erat, Homines 
illos ſequi ac diligenter audire, niſi quod nos Saperſtitione 


terreri, & Fidem nobis ante Rationem imperari dicerent; Te 


autem nullum premere ad Fidem, niſi prius diſcuſſà & enodata 


Feritate. Quis non his pollicitationibus illiceretur, præſertim 
Adoleſcentis animus cupidus Veri, etiam nonnullorum in Schola 


Doctorum Hominum Diſputationibus ſuperbus & garrulus; 
qualem me tunc illi invenerunt, ſpernentem ſcilicet quaſt 


aniles Fabulas, & ab eis promiſſum apertum & ſincerum verum 


tenere atque haurire — ? Auguſtin, de util, credendi. 
Tom. viii. p. 46. Edit. Bened. 


5 
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no Argument of Sincerity, but is it ſelf a 
ſuſpicious Circumſtance. Honeff Men have 
no need to boaſt of their Integrity, while, 
their Dealings abundantly, declare it: Neither 
need faithful Writers tell of their uncommon 
Zeal for Truth, becauſe an Author is proved 
by his Work, and it 1s. good Manners to ſup- 
poſe, that a Reader has ſome Diſcernment. 
Another very common Artifice, which thoſe 
Gentlemen make uſe of, is, to uſher in their 
Crudities under the Name and Umbrage of 
the Men of Senſe, I cannot blame them for 
affecting to appear in good Company: But as 
they have no Commiſſion for making ſo free 
with Perſons of that Character, and as the 
whole amounts only to proclaiming Themſelves 
conſiderable, which their Readers ſhould be 
left to judge of; it ſeems to me, that ſuch an 
Offence againſt Modeſty, and Manners, is a 
ſtronger Argument againſt them, than any 
Self- commendations can ever be for them. 
The ſame Gentlemen who take ſo much 
pains to recommend themſelves as abounding 
in Senſe, and Reaſon, and Truth, are as ſoli- 
citous, on the other hand, to invent ſome 
odious Names for what they diflike. They 
never acquaint their Readers (tho' the more 


D ancient 


(38) 
ancient Epicureans were ſometimes frank 
enough to do it o) that their Aim is to 
deſtroy Religion and Conſei ence, and the Fear 
of God; but they give it out, their whole 
Quarrel is againſt Credulity or Bigetry, againſt 
Superſtition or Enthufiaſm, againſt State- 
craft, Prieſt- craft, or J mpobure ; Names 
which they are pleaſed to affix, fox the moſt 
part, to true Religion and Godlineſs. And 
when they have thus ſhifted off the Blame to 
others which belongs only to themſelves, in 
order to blacken their Oppoſers, and to waſh 
themſelves white; they then begin to play 
their Machinery upon the ignorant unguarded 
Readers. Now ſmce their main Strength lies 
in rheir frequent Repetition of theſe ill-ſound- 
ing Names, upon a Preſumption that the 
World is more govern'd by Names than by 
Things, and that it is the eaſieſt Thing in na- 
ture to carry on an impoſture of Words; I 
ſhall entreat your Patience while I endeavour 
ro unravel the Myſtery of thoſe affected 
Names, conſidering them one by one, in the 
| ame order as I have mentioned them. And 
I hope to make it appear, that the guilt which 


0 Cacretius, Lid, 1. 63, Sc. wita Creec B Notes. 


thoſe 


(19). 


chole Gentlemen would load us with, is not 
ours, but theirs; and chat i it ought therefore 
to be thrown back upon the Proprietors. | 
This certainly is a very fair and equitable 
Method of Defence on our Side, to retort 
the Blame which belongs not to us, upon the 
Accuſers chemſelves wn whom it ſnould 
reſt. 
= ein with ud a kind of Cant- 
word (as they uſe it) and made to ſtand for 
a ſerious Belief of what Moſes and the Pro- 
phets, of what Chriſt and his Apoſtles have 
taught us. It has been no new Thing for the 
moſt credulbus Men imaginable to anticipate 
the charge of Credulity, fixing it upon others, 
in order to throw it off S themſelves. It 
was remarkable in the Pagans, who were 
themſelves all· over Credulity, that they aſſumed 
a bold Air, and fell foul upon the Chriſtians 
25 credulous Men. . . us, (belides many 
other of the Fathers). takes notice of it, and 
handſomely retorts it D. The Mamchees allo, 
| who 
p Et quoniam ridere noſtram Fidem conſueſtis, atque ipſam 
Credulitatem facetiis jocularibus lancinare ; dicite, o feſtivi, & 
meraco ſapientiæ tincti, & ſaturi potũ, — nonne veſtriim 
quicunque eſt, huic vel illi credit Auctoribus? Non quod ſibi 


Perſuaſetit quis verum dici ab altero, velut quadam Fidei ad- 
55 | ene | 
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a were ly enough to believe that G0 
and Matter were two coeternal Principles, 
that Soul were part of the divine Subſtance; 
and that Sus and Moor were to be adored 
(beſides many other Points of Doctrines too 
ridiculous to bear the mentioning 9) even They 
had the Confidence to charge the Churches of 


_ Chr: iſt with Credulity, the better to cover 


their own Dorages. And now what ſhall 


we ſay to the ſame Charge revived againſt us 


by modern Tafidels?- As to the word Cre- 
difity, it denotes, according to its juſt and 


8 proper Acceptation, any raſh or wrong Belicf, 


taken up againſt Reaſon, or without Reaſon. 
If this be a true Explication of the Name (as 


it undoubtedly: is) then 1 humbly conceive, 


that we ſtand clear of the Indictment; and 
that our Impeachers are themſelves the Men 
whom they would dd us to be. I do not 


Aipulatione tutatur ?—Cum igitur comperti nihil habeatis & 
cogniti, omniaque illa que ſcribitis & librorum comprehen- 
ditis millibus, Credulitate aſſeveretis duce, quænam hac eſt 
Judicatio tam injuſta, ut noſtram derideatis Fidem, quam vos 
habere conſpicitis noſtra in credulitate communem ? Arnob. 
Lib. ii. p. 47, 48. Edit. Lugd. | 


4 The Engliſh Reader may fee the monſtrous Creed of the 
Aanichees briefly ſummed up in Mes De Fence Og the Canen of 
#he New Tetament, P. 88. dc. 


I on know 


( 
know any more credulous Men living, than 
they generally. are. Indeed, we call them 
Unbelevers, becauſe they believe not what 
they ought to believe; otherwiſe they are 
great Believers in their Way, and, for the 
moſt part, Men of a very large Faith. I 
cannot be pretended that they believe leſs than 
we, ſince our Creeds rever/ed (which uſually 
makes theirs) are as long Creeds as before; 

like as traverſing the ſame. ground backwards 
meaſures the ſame number of Paces. He 
that believes, for Inſtance, that there is 20 
Heaven, no Hell, no future State, no Provi- 
dence, no God, is as much a Believer, in his 
way, as the moſtReligious Men can bei in theirs; 
Infidels have their Articles of Belief as well as 
we, and perhaps more than we: So the Dif- 
ference ſeems not to lie ſo much in the Quanti- 
ty of Faith, theirs or ours, as in the Quality. 
Bring we therefore this matter to a 
fair Iſſue, that it may be clearly ſeen which 
of the contending Parties are the credu- 
lous Believers. Let the Adverſaries pro- 
duce Epicurus 8 e or Hobbes or 


S 1 


12 1 Hobbs $ Creed of Puta es, and palpable Ablurdities 


has been collected into one ſummary View by feveral 
Writers. See, among others, Kortholtas 


1 
| 
} 
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8 'pinoſa 's*, or any other, fairly and fully drawn 
out, and let us compare. I am verily per- 
ſuaded, that ſuch their Creeds repreſented at 
full length, will be found to contain more and 
more frightful Articles, than the Trent- Creed 


it (elf, or even the Mabometan. & learned 
Foreigner has taken the Pains to digeſt one of 


the Infidel Creeds into three-and-twenty Ar- 
ticles , eight of them Negative, and fifteen 
Affirmative ; There is ſcarce an Article 
= amongſt 


Kortholtus de Tribus Impoſtoribus, p. 93 ad p. 139. 

Reimman. Hiſtor. Atheiſmi, p. 444. 

$ Spinoſa's marvellous Creed may be _ in a good mea- 
ſure, collected in 

Kortholtus de Trib. Impoſtoribus, p- 1 39, ad p. 208. 

Bayle's Dictionary, in the Article Spinoſa. 

© SyMBoLUM FID EI ToLANDICX. 


Articuli Negantes. 

1. Nego Spiritus 1 incorporeos. 2. Mentem æternam & præ- 
ſtantiſſimam. 3. Providentiam numinis divini. 4. Immortali- 
tatem Animæ humanæ. 5. Pœnas & præmia in vita futur. 
6. Authentiam & divinz Scripture originem. 7. Miracula 
Meſis & Chriſti. 8. Moſem fuiſſe Autorem Pentateucht. 

4 Articuli Afﬀirmantes. | 
I. Afirmo mundum aut Naturam rerum eſſe ſolum numen, 
neque genitum neque interiturum. 2. Religionem eſſe pul- 
ehrum Politicorum commentum. 3. Atheiſmum eſſe naturalem 
notitiam & Sapientiſſimorum virorum Religionem. 4. Religio- 
nem vulgi eſſe Superſtitionem. 5. Religionis Inſtitutores & Sacra- 


* 


tum legam k tores eſſe vafra & ſubdola Ingenia. 6. Omnium 
» | 


Religionum 


( 23) 
amongſt them but 2s big with many and 
ſhocking Abſurdities. By which it may ap- 
pear, that thoſe over-cenſorious Gentlemen do 
not want Faith, where they have Inclination; 
but while they ſtrain out Gnats, can [wallow 
Camels. They can readily aſſent to things 
more incredible or impoſſible than any to be 
met with in Romance or Legend : Indeed no- 
thing is too abſurd for their Belief, when they 
have a mind to it. They can believe, for In- 
ſtance, that Moſes (a wiſe Man by all accounts) 
could be weak enough to attempt the impo- 


ſing a Forgery, and Lying Hiſtory upon a 
whole Nation, endeavouring to perſuade 


Religionum Sacerdotes, & Sacrorum Myſteriorum Interpretes 
eſſe ſimulatæ pietatis vanos oſtentatores, qui ex errore alieno 
queſtum faciunt. 7. Religionis Cultores & numinis cœleſtis 
veneratores, eſſe ignavum & imbecille Hominum genus. 
8. Quæcunque pro ſupernaturalibus habentur & in Deum ver- 
tuntur, eſſe res mere naturales. 9. Quæ pro miraculis vendi- 
tantur & creduntur, eſſe F raudes Impoſtorum, vel effecta mor- 
bi melancholici in Feſtibus qui ea viderunt vel audierunt. 10. 
Autographa veteris & novi Teſtamenti intercidifſe. 11. Mo- 
Jem & Scriptorem Pentateuchi fuiſſe Pantheiftas ; aut, ut re- 
centiores loqui amant, Spingſiſtat. 12 Moſs ſeripta explicanda 
E corrigenda eſſe ex exoticorum Libris. 13. Certiorem fidem 
adhibendam elle Serabonis diligentiz, quam Mos, uti pic 
creditur, Autoritati. 14. Atheum eſſe meliorem civem quàm 
„Theiſtam. 15. Religionem Reipublicæ nocere. Fayi Defenſ. 
am contra . Toland, p. 248, 249, 250. 


Q 
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chem out of 3 Senſes at once; and that be 
did not only attempt it, but ſucceeded in it too, 
and palm d his Impoſture upon all the People, 
none gainſaying it, nor diſcovering it; that the 

fame Impoſture had the good fortune to paſs 
unſuſpected upon the People of the Jets fon 
many Ages, and game at length to be receiv'd 
even by Chriſt himſelf, who intirely confided 
in it, and ſtaked. all his Character upon it, 
where he ſays; Had ye believed Moſes, ye 
wwould have believed me, for he wrote of me: 
But if ye believe not his W; ritings, how foal 
ge believe my words u? 5 

But becauſe 1 the ſame Gentlemen. ho Gs 

Mo oſes an Impoſtor, muſt of conſequence 
make Chriſt and his Apoſtles Impoſtors allo, 
let us next obſerve, how credulous they appear 
to be in this Point too, as well as in the former. 
Not to mention a multitude of other Abſur- 
dities, They muſt believe © that a deſpicable 
* Company of wilful Impoſtures and De- 
* ceivers, Men of a hated Nation and Re- 
_ © ligion, without Learning and Diſcipline, 

* without Skill and Experience, without any 
« of the Arts of Pleaſing and recommending 


* John v. 46, 47. | ; 
themſelves 


1 ( 25 * 

9 4 to Mankind, ſhould run down all 
the Wit and Power and Policy of the World, 
* and preaching a molt deſpiſed and incredi- 
e ble and ſeemingly ridiculous Doctrine, di- 
6 rely contrary to all the worldly Intereſts 
and Humours of Men, to their Religion 
« and Cuſtoms; and to their Reaſon and Phi- 
« loſophy too; ſhould propagate the Belief of 

«it far and wide thro'the Earth, ſo that there 
vas ſcarce a Nation in the whole compaſ of 

the Globe, but what, in whole or in part, 

& received this Fiction as the moſt ſacred 

© Truth of God, and laid all the ſtreſs of their 

Salvation upon it x. 

I borrow this Repreſentation from a very 
judicious Writer, and cloſe Reaſoner, who 
purſues the ſame turn of Thought a great 

way farther v, ſetting forth in the ſtrongeſt 
and moſt lively colours, the numerous and in- 
tolerable Abſurdities which Ifidels muſt admit 
of; thereupon obſerving, very juſtly and per- 
tinently, that their. fo much boaſted Averſion to 
all kind of Bigotry and Credulity, is mere Feſt 
and Scene, and that they are either ſome of 


v Ditton on the Reſurrection of Chriſt, p. 363, 
„ Ditton, ibid. p. 364——371: 
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the moſt fondly credulous Perſons in the World z 
or worſe; credulous to a Prodigy, and miglit 
as well go on to the Fictions of a Popiſo 
Legend, or a Turkiſh Alcoran a. Theſe are 
the Men who are pleaſed to reproach the 
Church of Chrit with Eaſineſ of Belief, 
for believing Myſteries, and Miracles. It is 
true, we do believe Myſteries, few and well 
atteſted ; while They believe many and pal- 
pable Abſurdities b. We admit Miracles 
alſo, aſſigning a Cauſe more than equal to 


the 
2 Ditton, ibid. p. 374. | 
a Ditton, ibid. p. 375. | 
b Mr. Bayle, ſpeaking of aA has ſome juſt Reflections, | 
appoſite to our preſent purpoſe, and worth the inſerting. | 
“The moſt diſdainful Cenſurers of other Mens Thoughts, 
« are very indulgent to themſelves. Doubtlels he (Spinsza) de- 
„ rided the Myſtery of the Trinity, and wondred that ſo many 
ce People could ſpeak of a Nature terminated by three Hypo- 
« flaſes: And yet, properly ſpeaking, he aſcribed as many 
« Perſons to the divine Nature, as there are Men upon 
„Earth. ino could not bear the leaſt Obſcurity of Pe- 
* ripatiſn. Fudaiſm, or Chriſtianity; and yet he heartily 
“ embraced an Hypotheſis which reconciles two things fo 
* contrary to one another, as the Sguare and Circular Figures, 
ce and whereby an infinite number of 7ncon/iftent Attributes, 
« and all the Variety and 4ntipathy of the Thoughts of Man- 
« kind are true at the ſame time of ove and the ſame moſt 
« ſimple and indiviſible Subſtance.” Bayle in Spinoza, 2791, 
2792. 5 
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the Effect; while they are forced to admit 


the ſame Effects, or things more marvel- 


- lous, independent of their proper or ade- 
quate Cauſes; which is admitting Contra- 


dictions. In ſhort then, we believe what we | 


can prove by good Authority, and no more: 
They believe what they pleaſe. Let them 
therefore firſt clear their own Accounts, and 
then proceed if they lee proper, to charge the 
Churches of Chriſt, as ſuch, with Credulity. 
2. Another Party-word, and Term of Re- 
proach, near akin to the former, is Bigotry: 
A Calumny thrown upon us, for our ſtedfaſt 


Adherence to Moſes and the Prophets, to 
Chriſt and his Apoſtles, ro God bleſſed for 


ever. In the mcan while, to whom, or to 


A celebrated Author has a Reflection of like kind, in the 


Words here following : 


It muſt certainly be ſomething elſe than Iacredulity which 


« faſhions the "Taſte and Judgment of many Gentlemen, 
„ whom we hear cenſured as Atheiſis, for attempting to pl.i- 
„ loſophize after a newer manner than has been known of 
late. For my own part, I have ever thought this fort 
«of Men to be in general more credulous, tho' after another 


* manner, than the mere /7/oar. Beſides what I have ob- 


e ſerved in Converſation merely, with the Men of this Cha- 
« rafter, I can produce many anathematixed Authors, who 
« if they want a true {/rae/itifþ Faith, can make amends by 
4 Ghincſe or indian one. Character icks, Vol. I. p. 345 · 
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TV 
vat do our Accuſers adhere, that We ſhould 
be Bigots, and not They? Bigotry, means in 
common Accepration, a warm, or obſtinate 
Adherence to Things or Perſons, to Principles 
or Party, againſt Reaſon, or without Reaſon. 
By this Definition we defire to bg tried, and 
to join Iſſue with our Adverſaries: And let 
the indifferent World judge whether Chri. 
ſtians, or Infidels are moſt properly Bigots. 
The lower Claſs of Uubelie vers, appear to 
have as tame and as implicite a Faith in their 
new Inſtructors, as it is poſſible for Men to 
have; that is, they are b:gotted to them, and 
led blindfold by them. They believe every 
Tale that is but confidently told them, againſt 
Religion, or the Miniſters of it : They ac- 
cept of any Sophi/iry that is offered them, 
and ſubmit co any Deluſion or Impoſition upon 
their Judgment and Underſtanding, They 
- often take Dictates for Arguments, mere Af. 
 ſertions for Proots, Equivecating for Reaſon- 
ing, and Sound for Senſe. While they are 
afraid of being guided by Prieſts, they conſent 
to be governed by Anti-prieſts ; who demand 
a much greater Submiſſion from them than we 
can pretend to: For we are content and thank 
ful, if gur People will but obſerve us in what is 


Evie 


(a). 

evidendy true andright, while they expect to 
be believed and followed in what is palpably 
falſe and wrong. From hence may appear the 
Bigotry of the inferior ſort among the Deiſts. 

As to the leading Men themſelves, they 
generally follow the Track of their Prede. 
ceſſors, and appear to be zealous Brgots ta 
their Syſtems, to their Creeds, to their Pa- 
radoxes, to their Party; all which they ad- 
Here to, as pertinaciouſly as we can do to 
our Bible. They have Pagan Hiſtorians to 
reſt rheir Faith upon, inſtead of Moſes and 
the Evangeliſts; they have Pagan Morals to 
anſwer to the divine Sermon on the Mount, 
and Pagan or Fewiſb Calumnies to ſer againſt 
our Chriſtian Evidences. They have Epicu- 
rus and Celſus, Porphyry and Julian, for their 
Guides and Leaders 'in many things, as we 
have the ſacred Writers in all. Hobbs and 
SpineJa ſeem to be their chief Inſtructors 
among the Moderns; and it has been obſerved 
by knowing Judges, that Hobbs himſelf was 
lite more than a Diſciple of . c in 


his 


© Hoc probe ſcio, ipſum nihil nobis obtuliſſe niſi quod apud 
veteres in Epicuro reprehenſum inveniamus. Ut enim Epicu- 
Tus 0 omnia a Democrito ſurripuiſſe 9 Zieitur, ita Hobbius omnia 
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(„„ 
his Syſtern of Religion, or Irreligion. The 
like may be ſhown, and has been ſhown d in 
ſome meaſure, of the preſent Advocates for 
Infidelity. Now indeed if they have reaſon 
for preferring thoſe their Guides and Teachers 
to ours, then we are the Bigots: But if it has 
been manifeſted a thouſand times over, as I 
preſume it has, that the Proofs are on our 
fide, and that it is impoſſible to come at any, 
as to the main Things, on theirs; then we 
humbly conceive, that the Bigotry lies ar 
their door, and we appeal from the Seat of 
Calumny to the Truth and Reaſon of Things. 
Let them ſhow that they have as good 
Grounds for following the Doctrines of Epi- 
curus, or any other ancient or modern Infi- 
del, as we have for following Chriſt. Such 
was the Challenge which Arnobius long ago 
made to the Pagans, who preſumed to op- 
Pole their Philoſophers to Chriſt and his A- 


Epicuri flagitia ingenti faſtu tanquam ſua recudit ; atque ut 
nova videantur, novis nominihus (quorum Ille, ut ſunt no- 
vatores omnes, egregius Artifex) appellare affectavit. Parkes 


Diſputat. de Deo, p. 86. 


4 Scripture-vindicated, Part ii. p. 136. &c. 


poſtles 5 


(6 

poſtles e: And ſuch we make to eyery Un- 
believer at this Day. Perhaps they will ſay, 
chat they follow no ones Authority implicitely 
or abſolutely, but collect from all what they 
like beſt. This might ſhew they are no Bi- 
gots to mere human Authority; neither are 
We: But then they may be Bigots to their 
own Paſſions, or Prejudices, or Party, in re- 
ing divine Authority ſufficiently arreſted 

while there is no Bigotry in ſubmitting to the 
_ higheſt Reaſon, and in adhering to God. 
Balance Reaſons with Reaſons, Evidences with 
Evidences, Facts with Facts, and thereupon 
judge where Truth and Credibility, where 
Error and Bigotry lie. Tis eaſy to raiſe Ob- 
jections to any thing ; as it is eaſy to be igno- 
rant, or unattentive, or humourſom, or per- 
veale; : Bur the great Point is, whether thoſe 


2 Ft quid eſt quod in hae parte, aut vos plurimum habeatis, 
aut nos minus? Vos Platoni, vos Crenio, vos Numenio, vel cui 
libuerit creditis: nos credimus & acquieſcimus CHriſto. Ini- 
quitas hæc quanta eſt, ut cum utrique Auctoribus ſtemus, 

ſitque nobis & vobis unum & ſocium credere, vobis velitis dart, 
quod ita ab illis dicatur accipere, vos ea quæ proferuntur a 
Chriſto, audire & ſpectare nolitis. Atqui ſi cauſas cauſis, partes 
partibus voluerimus æquare, magis nos valemus oſtendere quid 
in Chriſto fuerimus ſecuti, quam in Philgſophis quid vos. Ac 


nos quidem in illo ſecuti hæc ſumus: Opera illa magnifica, c. 
Arnob. ade. Gent. 1. ii. p. 49. 
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(32) 
Objections, Surmiles, ot Suſpicions, comparg= 
5 have any Weight, or how much, when 
put into the Scale againſt ſolid Arguments. 


| There then reſts the whole Thing : Ler our 


Accuſers ſhew that the Reaſons are all on their 
Side, and then we ſhall "a admit, that all 
the Bigotry is on ours: But till this be done, 


(and it is impoſſible it ever ſhould) the Charge 


which they bring againſt us, is as eaſily re- 
torted as made, and with much more Truth 


and Juſtice ; which will always be the Caſe, 


as often as Chriſtianity is impeached ** 


this Article. 


3. Another famous Term of Reproach, 
which Unbelievers aſperſe us with, is Super- 


ition; a Name which often ſtands for Chri- 


ſtianity, or for all revealed Religien, in their 


Nomenclature. But the Word properly im- 


ports any religious Exceſſes s, either as to 
Matter, Manner, or Degree. There may be 
a Sußerſtitious Awe, when it is wrong 
placed, or is of a wrong kind, or exceeds in 
meaſure: and whenever we ſpeak of a fuper- 
ſtitious Belzef, or Worſhip, or Practice, we 
always intend ſome kind of religious Exceſs. 


8 See Voſſii Etymologicum, in Suferſtitio. 


Any 


(33 ) 
Any falſe Religion, or falſe part of a true one, 
is a Species of Superſtition, becauſe it is more” 
than ſhould be, and betokens Exceſs. Hence 
it has been uſual for Perſons of ſome Religion, 
to ſtyle all but their own, Superſtition, as be- 
ing falſe in their Account: And they that 
admit no Religion as true, make Superfticion 
the common Name for all. The contrary 
Extreme to Exceſs, is Defect, or want of Reli- 
gion, and is called Irreligion, Profaneneſs, 
Impiety, Apoſtaſy, Atheiſm, according to its 
reſpective Circumſtances and Degrees. The 
due Mean between the two Extremes, is 
true and ſound Religion. Now, ſince the 
Chriſtian Religion is moſt evidently frue (if 
any antient Fa&s whatever can be proved to 
be true) we do inſiſt upon it, that it is proper- 
ly Religion, and not Superſtition : And that 
a Disbelief of it, where it is ſufficiently pro- 
mulgated, is Irreligion, Profaneneſs, Madneſs. 
This then is a ſhort and a clear Anſwer to our 
Adverſaries upon the preſent Head; that they 
can never maintain the Charge of Superſtition 
againſt Chriſtian Believers, as ſuch; but we 
can eaſily make good the Charge of Pro- 
faneneſs, or Irreligion againſt Them. But be- 
. F „ 


634) 1 
ſides that, I may venture perhaps to add, that 
they are not ſo clear even of Superſtition it 

| ſelf, as is commonly imagined: For, Infidelity 
and Superſtition are, for the moſt part, near 
allied, as proceeding from the ſame Weakneſs 
of Judgment, or ſame Corruption of Heart. 
Thoſe guilty Fears and Apprehenſions of 
an avenging Deity, which / drive ſome Perſons 
into Superſtition, do as naturally drive others 
of a more hard and ſtubborn Temper into 
Infidelity, or Atheiſm b. The fame Cauſes 
working differently in different Perſons, or in 
the ſame Perſons at different times, produce 
Both: And it has been a common Obſerva- 
tion, juſtifiable by ſome noted Inſtances, that 
no Men n have been more apt to ex- 
ceed 
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h See Smith's ſelect Diſcourſes, p. 25. & p. 41. &c. 
i A late ingenious Author has well expreſs'd and illuſtrated - 
the Obſervation, as follows: 

„ Atheiſm and Superſtition are of the ſame Origin: they 
ce both have their riſe from the ſame Cauſe, the ſame Defect 
& jn the Mind of Man, our Want of Capacity in diſcerning 
« Truth, and natural Ignorance of the Divine Eſſence. Men 
& that from their moſt early Youth have not been imbued 
« with the Principles of the true Religion, or have not after- 

d wards continued to be ſtrictly educated in the fame, are all 
« j in great danger of falling either into the ene or the other, ac- 
-.- > cording 


We 
oeed in Superſtition, at the { ight of Danger, NB 
than thoſe who at other times have been mol 
highly Profane. 

But I may farther te this Superſitim 
(prafical Superſtition at leaſt) may be more 
directly charged upon many, or moſt of our 
Accuſers, as it is their avowed Principle to 
comply outwardly with any publick and au- 

thorized Superſtitions whatever. Epicurys 
and his Followers conformed readily to the 
popular Superſtitions K, being willing enough 
to compound at that rate, to ſave them- 
ſelves harmleſs. I have before obſerved of tlie 
Leaders of the modern Deiſts abroad, that 
they accommodated themſelves to the prevail- 
ing Religions whereſoever they lived. Hobbs 
and Spinoſa are known to have adviſed and 
inculcated the ſame Doctrine, making the Ma- 
giſtrate's Religion the ſovereign Rule for 
out ward Practice. Mr. Toland obſerves of 


* cording to the difference there is in the 8 and 
Complex ion they are of, the Circumſtances they are in, and 
the Company they converſe with. Second Part of the Falle 
of the Bees, p. 374. 
Vid. Plutarch: contr. Epicur. opp. Tom. ii. p. 1102. 
N Origen, contr. Celſ. 1. vii. p. 375. 
5 Vid. Kortholtus de tribus Impoſtoribus, p. 208, Ke. 


F * 2 5 
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Allein (and he knew them well) that their 
Principle is, to ſtand up for all efabliſhed Re- 
ligions, by all means, right or wrong w. The 
Author of the Oracles of Reaſon and his 

Friends profeſs the {ame Principle of Confor- 
mity to the Religion of one's Country, whar- 
ever it ben. Some have openly, and with 
great Immodeſty, even boaſted of it o; inter- 
preting it to ſuch a monſtrous Latitude, that 
the ſame Perſon might indifferently go to 
a Popiſh Chappel, or a Turkiſh Moſque, or 
to an Indian Pagod. Among the noted 
Cbaracteriſticks of Atheiſtical Men, this 

commonly makes one, that 17 follow the 
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m e do rh intentus, nunquam a Stabilita 
Religione diſſentiet ; cui omnes alios, ne ſuſpectus evadat, per 
fas & nefas velit conformes. Toland. Adeiſidæ mon, p. 78. 


n See Blount's Miſcellanies, p. 202. 203. 
| Compare Nicholle Conference, Part ii. p. 193. 


o Colo Deum talem qualem Princeps vel Reſpublica me 
jubet. Si Turca, Alcoranum ; Si Fudeus, vetus Teſtamen- 
tum ; Si Chriſtianus, novum Teſtamentum veneror pro 
Lege & Religionis meæ norma. Papa fi imperans, Deum 
credo Tranſubſtantiatum; Si Lutherus, Deus mihi particulis 
in, cum, & ſub circumvallatur ; Si Calvinus, Signum pro 
Deo ſumo. Sicque cujus Regio, in qua vivo, ejus me regit 
opinio, &c. Autor Meditation. Philofo ph, &C. apud Buda. 


les p. 1390w 


Reli. 


(37 } 
Religion of the Magiſtrate, value it not as 
true, but as eſtabliſhed, and regard it only 
as an Inſtrument of State-Policy v. 
| Now, one might have expected of thoſe 
gallant Gentlemen, who had undertaken ro 
aſſert the Dignity of human Nature, and to 


Pp Thoſe Charafterifticks are numbered up in 12 Articles, 
by a learned Foreigner. 


1. Omni occaſione data, negare aut in Abb vocare Super- 


naturalia; Miracula, &c. 
2. Sacre Scripturz Autoritatem imminuere, aliiſque ſu- 
Ga & contemptam reddere ; Scripturam cum Scriptura & 
cum ratione committere, & inde elicere contradictiones. 

3. Metum omnem & juſtam ſolicitudinem omnibus excutere, 
nil nifi hilaritatem & ſecuritatem commendare. 

4. Immortalitatem Animæ rationalis negare. * 

8 Providentiam Dei accuſare, vel vocare in dubium. 


6. Myſteria Religionis Chriſtianæ cxagitare, & ſcurriliter 


traducere. 


7. Ab Eccleſiz Miniſtris abhorrere, & eorum colloquia de- 


clinare. | 
8. Atheiſmos aliorum 5 enarrare, & Argumenta pro 
Atheiſmo tanquam indiſſolubiles ſubtilitates admirari. 


9. Religionem aliquam firenus ſimulare, & graviſſi 1. 
contra eos qui Atheiſmi ipſos infimulant, conteftari. 


10. Religionem non alio nomine urgere, quem guatenus ad 


rationem Status facit. | 
11. Atheiſmi Impugnationes & Increpationes ægre ferre. 
12. Libros Gentilium libentius quàm Chriſtianorum legere, 
& Sacræ Scripturz Lectionem averſari. 


Aajiciunt plerique, non ſeorſim eſſe ſpectanda hæc criteria, fed | 


conjunctim, fi velimus fincerum ex iis ferre judicium. Reim- 
man. Hiſtor. Atheiſmi, p. 17, 18. 


reſcue. 
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ko Mankind from the Slavery of Superſli. 
tion, that They more eſpecially ſhould have ab- 
horred the Practice, or even the Appearance 
of it. For, what is the Ute of their ſuperior 
Wiſdom, and their Elevation of Thought 
above the Vulgar, if it be not to inform 
Practice, and conduct Life? The ſtrongeſt 
Objection againſt Superſtition, and the worſt 
Circumſtance of it, is, that it leads Men to 
ridiculous and abſurd Practices, ſuch as diſho- 
nour God, and debaſe the Dignity of Man, 
and do Miſchicf to the World. Speculative 
Superſtition-is an innocent harmleſs thing, in 

compariſon of Practical: And therefore 
what Glory is . diſcarding the former 
only? They that reject Superſtition in Theory, 
and yet retain it in Life, and that upon Prin- 
ciple too, do but expoſe their own Folly and 
Falſeneſs both in one. There can ſcarce be 
conceived a more contemptible Figure in Na- 
ture, than a Man railing at all Superſtitions, 
and at the ſame time practiſing, and per- 
ſuading others to practiſe, all that come. 
Might he not much more decently forbear 
cenſuring the publick Religions, or Superſit- 
tions, than thus fall to cenſuring, firſt, and then 
to praiſing what he condemns, and laſt of 
| all 


( 39 ) 

al, to inſtructing others to do the ſame thing , 
such Perſons have no Reaſon to value them- 
ſelves upon any ſuppoſed Superiority in Nation 
or Sentiment, becauſe there cannot be a more 
abject or puſillanimous Principle, than what 
They eſpouſe: And why ſhould they condemmn 
others for being Superſtitious, and that but in 
part, while their own Practice is totally ſuch? 1 
do not charge all the Dez/ts with ſuch Practices 
or Principles; I know, they are divided upon 
that Article: But ſo many at leaſt as do eſpouſe 

them, may prudently be ſilent on this book 
Such unſincere, and inconſiſtent Conduct can- 
not be the Condud of good moral Men, or 
Men of Probity ©, But [ pals on. 


4. Next to the Charge of 8 uperſtition, fol- 
lows Enthufiaſm, another Term of Reproach, 


r An odd fort of Apology the Pantheiſticon makes for 
ſuch kind of Diflimulation. The Sum of it is, that Religi- 
ous Men are Mad, or Fools, and therefore Infidels may hu- 
meur them, and comply with them 0z7:vardly, as Nurſes do 
with froward Ch:/dren. Pantheiſtæ, quæ eorum eſt modera- 
tio, non aliter cum hominibus deliris & pertinacibas agunt, 
ac Nutriculæ cum balbutientibus ſuis alumnis.— Qui infantu- 
lis, in hiſoe nugis non adblandiuntur, iis injucundi ſunt & exoſi. 
—HFinc neceſſario evenit, ut a/iud fit in pectore & privato 
Conſeſſu, aliud in Foro & publica Concione. Pantheiſticon, 


P. 79, 80. How decently may ſuch Perſons exclaim 2painſt 
pious Frauds, or religious Cheats! | 


and 


o - l 
— — 13 = 
— - - r — 8 DD ESD. — = — — == RT _C——z — ——. I ER — 
— — a E 2 „ a SC 2. S 4 — — — = . = <> —— — D 8 
at” ec —_ 2 — * 8 — — —— — — — ——_—_ — — ——  . = = 7 =. © = — = by - 
Y — . 5 ; 2. > — — 22 — 2 = Y 2 — — — > I — — —— - x he - * 2 
- - 2 = — — — — — — X —— a E 
G - = - — — —— . — p — — k 
— = —— £ . — - RT DEED — 2 — — i — a —— 
: - A — - — 2 
5 


— 

— 2 - — — = — — — 
— WW * — 2 = HE] — —— 
— < — —— cc = . a 


— 
a 


— — * * — — 
— ER — —̃ñ — r 
- ——— ͤ ¶—— en NO eo. 
— — — — - ——— = — — 
— — — * — XY = —— 4 
2 _ 2 * — _ - ” ray 
— — : — 2 - 


+ © — 
— — 
— 


f ; 5 ( 40 ) 

and often made a Name for the true Religion 
of Chriſt, by Men diſpoſed to defame and 
to deſtroy it. There have been unhappy Per- 


ſons, whoſe Heads have been diſturbed with 


religious Melancholy, or devout Frenzies ; the 
Flights and Sallies of an overheated imagina- 
tion, and a diſtempered Mind. From hence 


weak or wicked Men have taken the handle 
to aſcribe all Religion to Enthuſiaſm, or 


Fanaticiſm ; that is, to a kind of Frenzy, 
or Dotage. But to ſuch a Suggeſtion, ſo far 
as concerns Moſes and the Prophets, Chriſt 
and his Apoſtles, we anſwer, that thoſe ex- 
cellent Perſonages, by their whole Conduct, 
gave ſufficient Proofs that they were no En- 
thufiaſts, never diſordered in Mind. Beſides, | 
we inſiſt upon it, that Sallies of Imagination 
never did, never could produce any ſuch 
found and conſiſtent Doctrines as they taught, 
never wrought ſuch Miracles, never uttered 


ſuch Prophecies: Neither can the Facts which 


we appeal to, be conteſted, without ſhaking 


the Faith of all Hiſtory, and retiring to uni- 
verſal Scepticiſin, which would be Madneſs 
indeed. There cannot be a wilder Thought 
than for a Man to imagine that the World 
was s converted * Lunaricks and Madmen; 
i that 


- (a) : 
« that Men hurried by the Impetus of a wild 
c extravagant Fancy, were Maſters of all chat | 
« Conduct and Management, that Argument 
and Addreſs, which was requiſite to bring 
« thoſe aſtoniſhing Effects about. Or it he 
« finds it too hard to ſuppoſe that a Compa- 
ny of diſtracted Men ſhould ever be able to 
ce argue with ſo much Art and Force, as. to 
« overpower all the Wiſdom and Learning of 
«© the World; then he muſt think the reſt of 
Mankind, who believed them, to be mad, 
eas well as they; that they were convinced 
* and perſuaded by mere Enthuſiaſm, that 
« they miſtook downright Raving for the 
« ſtrongeſt Reaſon, and a Chain of abſurd in- 
« coherent Falſities, for bright and evident 
© Demonſtrations of Truth; that all the 
« Sages, Stateſmen, and Philoſophers, who 
* embraced Chriſtianity in great Numbers, 
«as well as the Poor and llliterate, be- 
© lieved- they had Proofs which they had 
not; thought things were plain and clear 
eto them which were not; fancied irreſiſti- 
_ * ble Strength, Majeſty, and Eloquence, in 
dan empty Noiſe and Sound of Words, 
made "7 a Company of poor diſtemper'd 


G 600 Men 


(42) | 
Men, who neither knew nor cared what 
they ſaidꝰ. | 

But if any Perſons notwithſtanding can 
have Confidence enough to charge the Found- 
er of our Religion, or the Sacred Writers 
with Enthuſiaſm, that is, with Madneſs, may 
it not be proper to aſk, what kind of Com- 
plexion the Men are of, who make ſuch a 
groundleſs Charge; and whether They are 
not the Viſionaries, rather than the other. 
There may be an irreligicus Frenzy, as well 
as a religious one; and the Imagination may 
be as ſoon heated with a Spirit of Profane- 
neſs, as with the Fervours of Piety. A very 
learned aud judicious Writer has ſaid, that there 
are Enthuſiaſtical, or Fanatical Atheiſits, and 
that © all manner of Atheiſts whatſoever, and 
© thoſe of them who moſt pretend to Reaſon 
« and Philoſophy, may in ſome Senſe, be 
_ © juſtly ſtyled both Enthuſiaſts and Fanaticks : 
Foraſmuch as they are not led or carried on 
« into this way of Athcizing, by any clear 


5 Ditton on the Reſurrection of Chriſt, P 364. compare 
p 310, Tc. 

See alſo Nichollss Conference, Part II.: p. 230, . 

Fayi Defenſ. Relig. cont. Tolarg, c. xii. p. 71. 

Campbell's Diſcourſe proving that the Apoſtles were no En- 


thuſiaſts. 
5 « Diftares 


( 44] 
fHictates of their Reaſon or Underſtanding 3 
but only by an & 4acyoc, a certain blind 
« and irrational Impetus, they being as it 
« were inſpired to it by that lower earthly 
« Life and Nature, or the Spirit of the World, 
or Mundane Spirit. The Mundane 
« Spirir, or earthy Life, is irrational Sortiſh- 
« neſs; and they who are Atheiſtically inſpi- 
« red by it (how abhorrent ſoever they may 
<* otherwiſe ſeem to be from Enthuſiaſm, and 
* Revelations) are notwithſtanding really no 
< better than a kind of bewitched Enthufiaſts, 
« and blind Spiritati, that are wholly ridden 
and acted by a dark, narrow and captivated 
Principle of Life. Nay, they are Fanaticks 
too, however that Word ſeem to have a 
« more peculiar Reſpe& to ſomething of a 
© Deity; all Atheiſts being that blind Goddels 
« Nature's Fanaticks .“ 
| The Obſervation is cited ad approved by 
a noble Writer, who has been thought not. 
partial onthe ſide of Religion. He ſays, that 
Atheiſm it ſelf is not exempt from Enthuſiaſm, 
but there have been Enthuſiaſtical Atheiſts u. 
He repeats it elſewhere x, and corffirms it 


8 Cuderorth. Intellect. Syſt. b. 134. 
u Characteriſticks, Vol. I. 


P-. 
* Characteriſticks, Vol III. p. 9 64. 
t 5 _ 
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more at. large. The ſame noble Author ſcru- 
ples not to ſay, that © to deny the Magiſtrate 


* ati orſhip, or take away a national Church, 
« is as mere Enthuſiaſm as the Notion which 


i ſets up Perſecution . 


To confirm what has been "Ry of the 


_ Enthuſiaſm” of theſe Men, who charge us 


with it, let but any one ſeriouſly conſider the 
Pantheiſtick Syſtem (which is reported, by thoſe 
that ſhould know, to be a favourite Syſtem 
amongſt them, and as faſhionable as any z) 
whether it be not as wild Euthu/; ſaſan, as ever 
was invented and publiſhed to the World. 


It ſuppoles God and Nature, or God and the 


 wnole Univerſe, to be one and the ſame Sub- 


ſtance, one Univerſal Being; inſomuch that 
Mens Souls are only Modifications of the 
divine Subſtance : from whence it follows, 
that what Men will, God wills alſo; and 
what they ſay, God ſays; and what they do, 


God does. Was there ever any raving En- 


thuſiaſt 


y Characteriſticks, Vol. | p. 17. 
z Parizis plurimum verſantur [ Pautheiſtæ ew 7 onetiis; 
in omnibus Hollandiæ Urbibus, maxime certe Aunſtelodums; 


& nennulli, quod mireris, in ipſa curia Romana : Sed præci- 


pue, & præ aliis locis omnibus, Londini abundant, ibique ſe- 


dem, & quaſi arcem ſuæ ſez collocant. Panthe icon, p. 42. 


a Sce the P. antheiftick Prineiples drawn out more at large 
7 Ws : by 


( 45 ): 

thuſiaſt that diſcovered greater Extravagance: 
This Doctrine firſt owed its Birth to Pagan 
| Darkneſs b, and revived afterwards among 
the ewiſh Cabbaliſts e: From thence it was 
handed down to Spinoſa, who was original- 
ly a Few, and from him it deſcended to the 
Author or Authors of the Pantheiſticon; who 
while they arc themſelves the greateſt Vi/iona- 
ries in Nature, yet ſcruple not to charge the 
Chriſtian World with Enthuſiaſm. 

There is another, tho' a more pardonable 
Inſtance of Fanaticiſm, or Enthuſiaſm, a- 
mong ſome modern Deifts, relating to Virtue, 
conſidered as ſubſiſting, and in an eminent 
degree too, independent on Hopes and Fears, 
or on future Rewards and Penalties * : A chi- 
merical Notion, and betraying the greateſt Ig- 
norance both of Men and Things. Whar 
but ſome egregious Warmth of Imagination, 


by Mr. Bayle in the Article n and well confuted, 
p. 2792. | 
d See Buddens's Analecta Hiſtor. Philoſoph. in exercitat. ae 
Spinozi/mo ante Spion am, p. 317, &c. 
Cudworth's Intellect. Syſt. p. 306, 344. 
Bayle's Dictionary, in Spinoza, p. 82. 
c See Buddeus, ibid. p. 346, &c. 
Reinman. Hiſt. Atheiſmi, N 45, 46, 47. 
d Ad beate vivendum ſola ſufficit Virtus; ſuaque ſibi eſt 


ſatis ampla merces. Pantheiſticon. p. 57. comp. Chriſtianity as 
old as the Creation, p. 25. 367. 


could 


(4&7 1 
could ever induce any Man to conceive, that 
he might be capable of practiſing a nobler 
kind of Virtue than Abel, or Enoch, or No- 
ah, or Abraham, or even Chriſt himſelf, con- 
ſidered in his human Nature? All theſe owed 
their brighteſt Inſtances of Virtue to Faith e, 
to the reſpect they had to the Recompence of 
Reward, to the Joy that was ſet before 
them s; which is a ju/tand rational Principle, 
ſuired molt certainly to the Circumſtances of 
this Life. Poſſibly in a Life to come, Virtue 
and Pleafure may conſtantly coincide, where 
we fuppoſe all to be uniformly virtuous, and 
where there will be no Glaſhing, no Inter- 
tering, no Trials, no Conflicts: Bur in this Life, 
undoubtcdly, Virtue, in any high degree of 
Perfection, is preſent Self-denzal, and cannot 
be made rational, that is cannot be Virtue 
(for Virtue and Polly are not the ſame thing) 
without taking into Conſideration Future 
Proſpects . It is romantick to talk of a new 


by kind 


e Sec Hcebr. xi. 4, 8 
t Hebr. xi. 26. | 
g Hevr. Xii. 2. 


„ Hyac cauſa et, cur præceptis eorum nullus obtemperet ; 
quoniam aut ad gif erudiunt fi voluptatem defendunt; aut 
1 Firtatem aterunt, neque P nam minantur niſi ſolius Turpi- 


tu dms 


647 
kind of Virtue never yet practis'd, nor practi- 
cable: or if it were, Caprice, or Convenience, 


or Vain. glory, not Virtue, is the Name for 


it. For if it be founded on worldly Conſi- 


derations, it is Convenience only, or Vain- 


glory; and if it be founded on no Conſide- 
rations, it is Caprice: and between theſe two, 


there. is no medium, in this Caſe, but Faith in a 


World to come. The ancient Szoicks, having 
but dark and fluQuating views of another Life, 
were, in a manner, driven in to that dry Doctrine, 
of Virtue being conflantly its own Reward, 
in order to ſolve the Difficulties concerning 
Providence. The Epicureans, abſolutely re- 


tudinis, neque virtuti ullum premium pollicentur, niſi ſolius 
Honeſtatis & Laudis, cum dicant, non propter aliud, fed prop. 


ter ſeipſam expetendam elle virtutem. —Non enim tan- 
tum Religionem aſſerere noluerunt, verum etiam ſuſtulerunt, 
dum ſpecie virtutis falſz inducti, conantur animos omni 
metu liberare. Lactant. I. iii. c. 26. p. 165, 166. 

« Altho? it be true, that as Things now ſtand, and as the 
« Nature of Men is framed, good Men do find a ſtrange kind 


« of inward Pleaſure and ſecret Satisfaction of Mind in the 


« Diſcharge of their Duty, and in doing what is virtuous ; 


« yet every Man that looks into himſelf, and conſults his own. 


« Rreaſt, will find, that this Delight and Contentment ſprings 


« chiefly from the Hopes which good Men conceive that an 
holy and virtuous Life will not be unrewarded; and without 


« theſe Hopes, Virtue 1s but a dead and empty Name. Tllat- 
en Serm. cxxi. p. 121. 


jecting 
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(48) 
jecting both divine Providence, and a fu. 
ture State, made Pleaſure, worldly Pleaſure, 
the Reward of Virtue, that they might not 
ſeem altogether to deſert the Cauſe; and 
their Virtue proved accordingly. The Sad- 
ducees, among the Fews, came nearer to the 
Stoical Principles, having fallen into them, as 
it ſeems, unawares, thro' a kind of Enthin fi- 
Aſtich Affectation of ſoaring above common 
| Senſe. The Myfticks followed, and deviated 

in like manner with the former, by over-re- 
fining and ſubtilizing plain Things. After 
Them, came a Set of Enthuſiaſts amongſt us, 
in the ill times, who revived the ſame Prin- 
ciples, and were ſolidly confuted by ſeveral of 
our able and learned Divines i. The Deiſts 


Bp. Bull's Poſth. Sermons, Vol. II. p. 593. 

Wilkinss Sermon on Heb. xi. 26. 

Sharrock de Fin. &c. p. 70. &c. 

| Boyle's Seraph. Love, p. 118. 

South's Serm. Vol. IV. p. 178. 

Tillotſon's Poſt. Serm. cxx1. p. 121. 

* Tho? a Man were never ſo much in love with Virtue, for 
the Native Beauty and Comelineſs of it; yet it would ſlrange- 
iy cool his Affection to it, to conſider, that he ſhould be 24 
done by the Match; that when he had it, he muit go 4 
« begging with it, and be in danger of Death for the lake of 
«« that which he had choſen for the Felisity of his Life. 70“. 
litſen, ibid. | 


ſeem 


(30) 
ſeem” to fall in ſometimes with the Stocks, : 
and ſometimes with the Epicureans, following 
Virtue (as they fay) either for its Beauty, or 
for the preſent Pleaſire attending it, ab- 
ſtracted from the Conf! dcration of future 
Rewards; that fo they may carry on a Show 
of ſupporting Morality, while they are paring 
away the Ground upon which it ſtands. If 
they are ſincere and honcſt in their Doctrine, 


it is a Spice of Enthuf zaſm ; and it they arc 
not, it is worſe. 


I may farther obſerve, that there appears. 
beſides, in the preſent Advocates for Deiſin, 
a very particular turn of Mind, ſuch as ſecins 
not to differ, in any thing material, from a 
Spirit of Enthuſiaſm ; 1 # is Not grave 
Banter, or ſolemn Grimacc. Their way is, 
to ſanctify their Flights of Fancy, | their 
own roving Inventions, under the ſacred 
Name of Reaſon, which they ſtyle allo, 
part, Divine Inſpiration k, and in the whole, 
Internal Revelation l. Hereupon they pre- 
ſume to talk as familiarly of God's Mind and 


Laws, and with as warm an Aſſurance, as if 


k Chriſtianity as old, &c. p. 182, 194, 330. 
| Chriſtianity as old, &c. p. 3, 8, 67, 70, 369. 


„ H | they 
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(50) 


they had been wrapp'd up into the third 


Heaven, or had fate in Counſel with the Al- 
mighty. They preſcribe, according as their 


Fancies diftate, where they know nothing, 


whar Services God ought to expect *, what 
Indulgences he ſhould make ro warm De- 
fires n, what Penalties he may appoint here or 
bilafecr o. They enter Caveats againſt his be- 
ing arbitrary p, ſo as to enact any thing which 
they ſce not the Reaſon for; and againſt his 
playing the Tyrant a, either by impoſing po- 


tive Laws 9 their Conſent *, or by 
abridging them of their natural Right 5 (that 


is, of what they might otherwiſe enjoy upon the 
permiſſrve Law of Nature) er by interpoſing in 


Matters indifferent * (which every petty Prince, 
or State may do) or by puniſhing the Incorrigi- 
ble for Sins paſt a. This is taking great Lengths 


of Freedom with the high and tremendous 


m Chriſtianity as old, &c. p. 3. 105, 115, 116, 124, 125. 
n Ibid. p. 345- 

o Ibid. p. 38, &c. | 

P Ibid. p. 30, 35, 51, 65, 11% 125 130, 370. 

9 Ibid. p. 29, 30, 32, 38, 70, 122, 176, 188. | 
r Tbid. p. 113. compare Script. Vindicat. Part II. p. 89. 
and Puftndorf, Book iii. c. 4. ſ. 4. P. 254- | 

s Ibid. p. 112, 134. 
t Tbid. p. 132, 135, 171, 370. 
» Sec Second Address, p. 7. 


Deity, 


(51) 
' Deity, ſuch as one would not expect from any 
but the wildeſt Enthu/iaſts. Indeed, all Claims 
to any internal Notices excluſive of God's 
written Word, whether they be intituled In- 
ſpiration, or internal Revelation, or inward 
Light, or Reaſon, or Infallibility, or what elſe 
ſoever; I ſay, all ſuch Claims brought to ex- 
clude Scripture, are Enthuſaſtick and Fanati- 
cal, falſe and vain. 
But ſome perhaps may aſk, can thoſe thenbe 
Ent bu 4ſt, who profels to follow Reaſon ? Yes, 
undoubtedly, if by Reaſon they mean only Con- 
ceils. Therefore ſuch Perſons are now common- 
ly called Rea ſoniſis, and Rationaliſts, to diſtin- 
guiſh them from true Reaſoners, or rational 
Enquirers. For their great Fault is, that 
they will not ſuffer Reaſon to have its free 
Courſe, or full Exerciſe, nor allow it ſuffi- 
cient Light. Reaſon deſires and requires all 
uſeful Notices, and all the friendly Intima- 
tions that can be procured : But theſe her moſt 
inſidious Adverſaries, under a falſe Plea of Suf- 
 fictency®, confine her to ſhort Meaſures, and 


ſhue . 


o The common Pretences about the S#fficiency of Reaſon, 
for furniſhing out a compleat Syſtem of Religion and Mora - 
lity, ſeem to have juſt as much Senſe! in them, as if a Man 
ould pretend to draw out a compleat Syſtem of Opt icht, 


1 | ſetting 
| / 


„ 

ſhut up the Avenues of Improvement: By 
which it plainly appears, that they are juſt 
ſuch Friends to Reaſon, as they are to Mora- 
lity; Friends to the Name, and that is all. 
They follow Reaſon, as they profeſs: But 
we maintain, that Reaſon it ſelf directs us to 
take in Scripture, when we have it before 
us, for our Light, and our Guide. Who 
then is the Friend to Reaſon ? he thar flatters, 
her with empty Compliments, or he that fol- 
lows her Rules? | 
5. From the Article of Enthuſiaſm, I pro- 
ceed next to two other Terms of Reproach, 

namely Srate-craft and Prieſt-craft, nearly 
allied to cach other (for which reaſon I men- 
tion them together) and frequently made uſe 
of by Unbelieyers, in order to render true Re- 
ligion odious, or ſuſpeted. It has often 


ſetting aſide all the Inſtructions brought in by Facts, and Ob- 
ſervations; or a compleat Syſtem of Philo/ophy, or Medicine, 
throwing out the Informations of Hiffory, and Experi- 


ments. The Scripture Accounts are as neceſſary to be ſu- 


per- added to ab/Fraf Reaſon, in order to form a compleat 
Syſtem of Religion and Morality, as thoſe other Accounts are 
to compleat the reſpective Arts and Sciences: And if Reaſon 
requires that theſe ſhould be taken in, it is running counter to 

Neaſon, and deftroying the Uſe of it, to leave them out. 
Therefore the Pretences of theſe Gentlemen to Reaſon, are 
mere Fallacies and Impolitions upon their Readers. 


been 


(53) 

becn ſuggeſted, that Religion owed its Birth 
and Pragrels to the ſubtle Contrivances 
of Politicians, and Prieſts. Indeed Priefts 
ſeem to have come in the later, to bear their 
ſhare in the Scandal. Formerly, Princes on- 
ly, or Laugivers, were marked out as the 
moſt likely Perſons to have wrought thoſe 
marvellous Effects upon Mankind. In the 
very nature of the Thing, Religion ſhould 
be conceived prior to Prieſthood appointed 
to ſerve in it: unleſs we were to ſuppoſe ſome 
previous and ſpecial Deſignation of the Per- 
ſons by Almighty God. In the natural courſe 
of Things, if Religion was all of human In- 
vention, it muſt have been invented before 
Prieſts were appointed or made. For exam- 
ple: Evander, ſuppoſe, and Numa, invented 
and formed ſeveral Religions, Or Superſtitions, 
and then appointed the Luperci, Potitii, Pi- 
narii, Salii, &c. to adminiſter. I ſay then, 
that Religion, in ſuch a Caſe, muſt naturally 
go before Prieſthood: which is true, tho 
the Inventor ſhould appoint himſelf. And 
therefore Critias was fo far in the right, when 
he thought of fathering Religion upon human 
Policy, to aſcribe che Invention of it to Law- 


givers, 


(54) 
givers , or Politicians, not to Prieſts. Critias 
was one of the thirty Tyrants of Athens, 
(in the Days of Socrates, whoſe moſt un- 
worthy Pupil he had once been) a wicked 
and profligate Man, by all accounts 9, a per- 
fect Atheiſtr. There could not be a fitter Per- 
ſon to ſet on Foot the Conceit, that all Reli- 
gion was a Trick of State. Euripides in one 
of his Plays, introduces $7fphus, an ungodly 
Wretch, as ſaying the ſame Things, agrecably 
to his Character: For there is no Reaſon to 
ſuſpect with Plutarch, (or whoever is the 
Author) that Euripides there expreſs'd his 
own Sentiments under Diſguiſe ". I ſhall not 
here waſte your time in confuting that chi- 
merical Notion of Critias, and his Atheiſti- 
cal Companions. It was exploded by all 


7 Sextus 3 Adv. Phyſic. I. ix. p. 562. Edit. Fabric. 
q See Bayle's Dictionary, in Critias. 
1 Plutarcb. de Superſtitione, opp. Tom. 2. P. 171. 
Sext. Empiric. p. 182, 562. 
Theoph. Antioch. I. iii. p. 292. Edit. Hamb. 
s Euripides in Siſyphus, p. 492. Edit. Barneſ. 
1 Plutarch. de placit. Philoſoph. Tom. ii. p. 880. 
» Eur: ide: has been well defended by | 
Barnes, in Notis, ad Euriptd. p. 492, 493. 
Fabricins, in Not. ad Sext. Empiric. p. 562. 
Bayle, in Euripides, and Critias, 
$2iiling fleet: Origin. Sacr. Part ii. p. 49. 
Roimman, Hiſt. Atheiſm, p. 123. 


(55). 

Gil Men as ſoon as ſtarted : Jes is ſuffici- 
ently anſwered, even by Sextus Empiricus*, a 
Pagan Sceptick ; but has been ſince more 
abundantly confuted and expoſed by ſeveral 
learned Moderns ). The Academick, in Cice- 
ro, occaſionally makes mention of it, as an im 
pious Suggeſtion, contrived to overturn all 

Religion 2. Now, }as to our particular Caſe, 
there needs no further Anſwer more than to 
obſerve, that it would be infinitely abſurd to 
reſolve Chriſtianity into State- craft, when it 
is certain and unqueſtionable Fact, that Chri- 
ſtianity ſubſiſted for 300 Vears together, in- 
dependent of the ſecular Powers, and in de- 
fiance to the united Strate- craft of all the 
World. I ſhall juſt take notice, that thoſe 
Atbeiſtical Objectors, in their blind Zeal 
againſt Religion, happened to lay their In- 

* Sext. Empiric. p. 5 56. 
7 Stilling fleet Origin. Sacr. Part ii. c. 1. 

Cudevorth Intellect. Syſt. p. 691, &c. 

Tillotſon Serm. I. p. 16. Fol. Edit. | 
Fabricius de Veritat. Relig. Chriſtianz. c. ix. p. 317. 
Fayi Defenſ. Relig. contr. Toland, p. 51, 52. 

z Quid? ii qui dixerunt totam de diis immortalibus opini- 
onem fictam eſſe ab Hominibus ſapientibus Reipublicæ cauſſa, 


ut quos Ratio non poſſet, eos ad officium Religis duceret; 
nonne omnem Religionem funditus ſuſtulerunt ? C:cer. de Na bh 


tura Deor. c. 42. P. 102. Ed. Daviſ. 


ditmenc 
5 


dictment wrong. It is true, that many Tricks 
have been plaid with Religion, by Princes, 
States, and People; and many Superſtiricns; 
| Falſe-worſhips, and Impoſtures have owed 
their Birth to thoſe Cauſes : So it was not 
Religion, but the Corruptions of Religion, 
which came in by State-craft, Teroboam, 
for Inſtance, among the Fews, and Numa 
among the Romans, ſerved up ſome Im- 
poſtures of their own, ſuperadding them to 
the old Foundation, grafting their own Su- 
perſtitions upon the ancient Religion. For 
the Fault has been (and it reſolves into the 
Depravity of human Nature) that Men gene- 
rally have not been content with Religion, as 
it came at firſt pure out of the Hands of 
God, but they would have the correcting 
and nig of it (as they fancied) to t 
ſelves; either to accommodate it to thei 
particular Taſte, or to ſerve ſome other {i 
niſter and ſecular Ends. It is the fame thing, 
in the main, with what Infidels are now 
doing, and have been doing all along; only 
with this Difference, that Politicians carried 
the Humour not quite ſo far: For they were 
content with corrupting Religion, while no- 
ching will ſerve theſe other Gentlemen, but 


diſcarding 


( 5 

a ſearding it, all but the Name, under pre- 
tence ſtill of improving, and reſining it. 
There is the ſame Secular Craft in Bah 
Caſes, = exerting it ſelf in a different way: 
For Both agree in the main leading Principle; 
which is, to take Religion into their 7 
Hands, and to deal with it as they pleaſe, 
abandoning the Guidance of God, ro follow 
their own Inventions. 

6. But it is time for me now to paſs on from 
State-craſt, to the other more famous Arti- 
cle of the two, intitled Prieſt- craft. It is 
a favourite Word amongſt our modern Un- 

| believers, and has been thought to make no 
ſmall Figure in their Writings. The Ends pro- 
poſed by haranguing upon this abuſive Topick, 
ſeem to be, firſt, to wound Religion through the 
Sides of its Miniſters; next, to give vent to 
ſome uncaſy Paſſions; and laſtly, if poſſible, 
to draw in the unſuſpecting, unguarded Lai- 
ty as Parties to the Quarrel againſt their 
Guides. Now as to this compound Word 
Prieſt-craft (ſince there is a Neceſſity of 
condeſcending to theſe minuteneſſes) I take it 
to mean ſome Fraud of Prieſts, in impoſing ing 
Falſe Facts, or falſe Doctrines, or falſe 
Claims upon. the World, under the Name of 


I * Ws ligion, 


(58) 
Religion, for their own Humour, Ambition, 
or Advantage. The Charge of ſuch * alla 
dotal Craft, hath often been uryuſtly laid by 
Anti: ſacerdotal Pride or Reſentment: Thus 
Korab and his Company charged Aaron, Gods 
High- Prieſt, very injuriouſſy, with taking too 
much upon him a; that is to ſay, with Ambi- 
tion, or Prieſicraft, Nevertheleſs, there are 
Inſtances of Prieſtcraft juſtly charged, and in 
the ſame Scriptures : There were many fal/e 


Prieſts, ſuch as the Prieſts of Baal, and ſuch 


as Feroboam by his wicked Policy ſet up; in 
Both which there was undoubtedly Guile and 
Prieſt- craft. There were alſo frue Prieſts, 
but very ill Men, who miſbehaved in their 
Office, and made an infamous Merchandiſe 
of their Holy Function: Such were Hophni 
and Phinehas, the two Sons of Eli; who arc 
therefore jultly chargeable with Prieſicraft, 
and are perhaps the firſt Examples of it on 
Record. But as the Charge is of a very high 
and heinous Nature, it ought never to be 
made upon mere Surmiſes or Suſpicions, nor 
without plain and full Proof. It cannot, I pre- 
ſume, be proved, that either Chriſt or his Apo- 
ſiles craftily impoſed any ta lje Facts, or falſe 


a Numb. xvi. 3, 


Doctrines, 


(59) 


Doftrines or fal ſe Claims upon the World. _ 
They were Perſons, as far removed as poſſible 


from Craft and Guile, in their whole Conduct 
and Character: Neither could any human De- 


vice, or Subtlety, without direct Aſſiſtance 
from above, have ever converted the World 


as they did. Chriſtianity therefore in it ſelf, 
is certainly no Prieſt craft; and this is ſuf- 


ficient for us to inſiſt upon, in oppoſition to 
Deiſts. For could they prove ever ſo much 
Prieſt. craft upon the Chriſtian Clergy, it is 


all foreign and impertinent to their Cauſe, 
while Chriſtianity it (elf ſtands clear of the 
Imputation. A diſſenting Chriſtian, who 
ſhould deſire a farther Reformation, might per- 


tinently exclaim againſt the Prieſt- craft of the 


Chriſtian Clergy, if there were occaſion for it: 
But in a Deiſt the Complaint is beſide the pur- 
poſe; becauſe his Quarrel, primarily and pro- 
perly, is not with the modern Clergy, but with 

Chriſt and his Apoſtles, and with Chriſtianity 
it ſelf. As ſoon as ever a Man diſcovers him- 
elf to be an Infidel, his Complaints againſt 
the modern Clergy become bruta fulmina, 
frivolous Remonſtrances, ſuch as anſwer them- 


ſelves. For waen it is obſerved, that thoſe - 


who complain ſo tragically of the Tyranny of 
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(60) 
the Chriſtian and Proteſtant Clergy, complain 
alſo as heavily of the Tyranny of all pofitive 
Inſtitutions, and of all revealed Religion, and 
deal as rudely, almoſt, with the ſacred Writers 
_ themlelves, and even with God moſt high, 
as they had before done with Chriſtian 
Prieſts; this is clearing up the whole Affair 
tothe meaneſt Capacity, and is a more ſenſible 
Argument in favour of the Clergy, . abuſed 
with ſo much better Company, than any 
other Apology whatſoever : Becauſe now it 
appears that the principal Ground of the 
Ditplcaſure againſt them, is, rhat they are 
Chriſtians. | 
\ We deny not however, that Prieſts may 
be corrupt, as well as Lacks, for Both are 
Men. Whar Profeſſion is there which may 
not, or has not, or will not frequently be 
abuſed 2 Kings have often debaſed the Throne 
of Majeſty ; Senators have betrayed their 
molt weighty Truſts; Judges have defiled 
the Bench of Juſtice: Even Prophets have 
miſuſed rheir propherick Dignity; and One 
Apoſtle, of Twelve, diſgraced the Apoſto- 
late it ſeifl. How then can it be expected, 
that Prieſts ſhould never ſhame their Order; 
1s they could Plan Exemption from hu- 
5 man 


2 


( 6x 
man Infirmities,.- or had the Privilege to be 
Impeccable? But ſuppoſing them ever ſo: 
corrupt, what Argument does it carry with it 
for the purpoſes of Deiſin? What if Lawyers 
ſhould be found to pervert. both Law and 
Juſtice 2 does it follow that our Legal Pri- 
vileges are all ſo many Nullities, that Mag- 
na Charta is a Fiction, and the Starute- 
book an Impoſture? I preſume, ſuch Logick 
is too light to bear in that Caſe: And I ſee no 
reaſon why it ſhould be of more Force in 
the other. The Faults of Chriſtian Prieſts, 
or of Chriſtians, are no Argument againſt the 
Profeſſion, but againſt the Profeſſors only, 
as every one knows, and as has been faid a 
_ thouſand times over: And therefore com- 
plaints on that head are foreign and imperti- 
nent (were they other wiſe ever fo juſt) in the 
Mouths of Deiſts; tho few beſides themſelves 
are obſerved to exaggerate as They do. 

There are indeed thoſe who would per- 
ſuade us, that there is ſcarce ſuch a thing as a 

Deiſt in the Kingdom, but that they who 
are ſuſpected to impugn Chriſtianity, only 
write againſt Prigſt-craft g It ems, they 


b Examination of the Facts, &c. in the Biſhop of Chi- 
coeſter®s Sermon, p. 58. | 
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are at length ſenſible, howincompetent the Plea 


is, and how foreign to the Cauſe of Infidelity. 


We might be heartily glad, my Reverend 
Brethren, to find the Report true: For then 


how amicably might we unite together, our 


Accuſers and we, in condemning and explod- 
ing that odious Thing, Prieftcraff, to end 
all Diſputes. I have no Inclination to magnify 
the Number of Deiſis: I am willing rather to 


hope, they will appear but as an handful of 
Men in Compariſon. Yet ſome there cer- 


tainly are, who write againſt both Teflaments, 


and in ſuch an unfriendly manner, that if they 
were the moſt avowed Infidels, they could 


not do more. Theſe Men we call Deifts, a 
Name of their own chuſing to avoid a worſe. 


Some would have us add the Epithet of 
Chriſtian to it, and to ſtyle them Chriſtian 
Deifts*:; A Phraſe which it will be hard to 
make Senſe of, as here applied, more than of 
Chriſtian Pagans, Chriſtian Mahometans, or 
Chriftian Infidels. Indeed, the Word Deiſt, 
or Theift, in its original Signification, implies 
merely the Belief of a God, being oppoſed to 
Atheiſt : and fo there may be Deiſts of va. 


e Chriſtianity as old as the Creation, P. 361, 371- 


rious 
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5 rious kinds according to the reſpettive Reli- 


gions which they receive,over and aboye that 
prime Article, There may be Pagan Deiſts, 


and Fewiſh Deiſts, and Mahometan Deiſts, and 


Chriſtian Deifts ; meaning ſuch Perſons as re- 


ſpectively embrace thoſe ſeveral Religions, 

above the Belief of a God. Bur Thoſe that re- 
ʒject all Traditional Religions, and yet profeſs to 
believe in God, are merely Deiſts, or empha- 


tically ſuch, without any additional Epithet to 
diſtinguiſh them: Or if an Epithet muſt be 
added, they ſhould be ſtyled Epicurean De- 
iſts, or Infidel Deiſts, or ſomething of like kind. 


To call chem Chriſtian Deiſts, is a great A- 
buſe of Language; unleſs Chriſtians were to be 


diſtributed into two ſorts, Chriſtians and No- 
chriſtians, or Chriſtians and Anti-chriftians. 
It is very true, what a late Writer lays, 


2 theſe Gentlemen do profeſs to be Chrifti- 


4: And it were ſtrange if they ſhould not 
in. a Chriſtian Country, where the very 
Name is venerable; eſpecially conſidering that 
even Hobbes and Spinoſa, and others of like 


Principles did fo before them. They under- 


ſtood the Policy of introducing new Doctrines 


gradually, and imperceptibly, under the Co- 


d Examination of the By. of Chicheſter's Semen p. 58. 
ver 


_ (64) 
ver of the old Names: So they retained the 
Terms, but ſhifted the Ideas as they pleaſed. 
They retain'd the Name, bur labour'd to de- 
ſtroy the Thing under affected and foreign 

Names, viz. Credulity, Superſtition, Prieft- 
craft, and the like, as I have been ſhewing. 

As to Prieſtcraft, which we are now upon, 
if theſe Gentlemen have any where obſerved it, 
they may bear the more patiently with it, be- 

cauſe it is much the ſame Thing with what 
themſelves are deeply engaged in; as They are 
Jabouring to impoſe falſe Facts, falſe Doctrines, 
and falſe Claims upon the World, under the 
Name of Religion, for their own Humour, 
Ambition, or Advantage. Neither is it to the 
purpoſe to plead, that 0 body is paid to main 
tain Deiſm, or that no Intereſt attends it e, 
For, be that ever ſo true or certain, in the 
Senſe intended (which might bear ſome Di- 
ſpute) yet if the Maintainers of Deiſin may be 
ſuppoſed to gratify either their Vices, or their 
Vanity, or their Reſentments, they have then an 
Intereſt to ſerve in doing it: They are paid in 
ſuch a way as moſt pleaſes them; and none 
can be paid higher. When any Man in. 
dulges his predominant Paſſions to the ut- 


© Examination, &c. p. 60. 


moſt, : 


„8 
moſt, be the Inſtance what it will, he thinks 
himſelf well paid in doing it. and he is a 
garner ſo far, in his own account, becauſe he 


gains his End*, 


But 


f A fine Writer turns the Argument upon them another 
way : 
85 " of Zealots, that one does not know how to ſet them 

© out in their proper Colours. They are a ſort of Gameſters, 

who are eternally upon the Fret, tho' they play for no- 
5 * thing. They are perpetually teizing their Friends to come 
over to them, tho" at the ſame time they allow that 
< neither of them ſhall get any thing by the Bargain. In ſhort, 
the Zeal of ſpreading Atheiſm is, if poſſible, more abſurd 
„than Atheiſm it ſelf. Addiſon's Evidences, &c. p. 223. 
Another very ingenious Writer hints the ſame "Thing 


more briefly thus: One would think that Libertines, of 


* all Men, ſhould be unconcern'd in making Proſelytes; ſince 
they: expect no future Reward for their Labour, and to ſuc- 


*cced in it, would be only to ſpoil their profent Market. 
Enquiry after Wit, p. go. _ | 
'The turn of the Thought in Both appears to be very juſt, a8 


to any real or laſting Intereſt here, or hereafter: But yet, 


thoſe Gentlemen have an Intereſt to ſerve in what they do, 


and they know what they play for, ſo long as they run no 
great Riſques in a temporal Account, and are regardleſs of the 
future. It is a Pleaſure to Some, merely to be ta//*d of, as 
Men of uncommon Sentiments. Moſt have a Fondneſs for 
their own Conceptions, tho' never ſo much out of the way; 
and they expect to be highly admired for them: Some affect 
to ſurprixe the publick with Paradoxes, and They are ſure to 
gratify ſome of the looſer ſort, and to obtain their Applauſes. Add 
to this, that it is a Relief to many, to fence as much as poſlible 


K | againſt 


There is ſomething ſo ridiculous and perverſe in this 


=, (<6) 
But perhaps there may be ſome Reflexion 
inſinuated againſt the maintainers of Chriſti- 


anity, as they are paid for doing it. The 


Fact is true, and it is an honour to them, that 


they are paid by the Pudblick. It is an Ar- 
gument that what they teach, is conformable, 
in the main, to the general Sentiments of the 
Wiſcſt and beſt Men amongſt us, is the Senſe 
of the Legiſlature, and Voice of the whole 


Nation; not private Perſwaſions : A Cir- 


cumſtance, as I conccive, very much in their 
favour, and, other things ſuppoſed equal, a 
Preſumption that Truth is with Them, rather 
than the contrary. Beſides, ſuch publick Al- 
lotments are ſo many Teſtimonies given to the 
' Dignity and Uſefulneſs of their Miniſtry, like 
as in other uſeful and honourable Employ- 


ments, Civil and Military. And what can 


againſt their inward Fears, Doubts, and Miſgivings, by any 
ſtrained Declamations: And as they are zug to find that 
Religion is held in Honour, or Prieſts in Eſteem, they may 
be. inclinable to try, how far it may be practicable to turn 


the Current of Publick Repute, or however to bear up 


againſt it, for a Time. Theſe things conſidered, I do not 
think it ſo hard to account for ſome Mens Zeal in ſpread- 
ing Atheiſm or Deiſm, as for their being Athei/?s, or De- 
be 


— 


CON] 

be the Reaſon that Deiſin, which has ſubſiſted 
now for 2000 Years, or more (reckoning 
from the Days of Epicurus) ſhould never 
yet meet with any Kingdom or Stare, among 
Pagans, Fews, Mahometans, or Chriſtians, 
that ſhould judge it a Thing proper to be 
ſupported at the publick Charge, or worth 
the rewarding 9? I forbear to ſay more. 
Let thoſe Gentlemen then go and tell it a- 
broad, as much or as often as they pleaſe, 
that the Miniſters of Chriſt are paid for de- 
fending Chriſtianity, or Hired to do it (for ſo 
they loye to expreſs it 8;) it is all very well, fo 
long as the Labourers are worthy of their 


Hire h. And when thoſe other Gentlemen 


| ſhall pleaſe to produce any thing as uſeful to 
Society as Chriſtianity is, and as beneficial 
to Mankind, here and hereafter, then may 
They allo reaſonably hope for the like Honour 
of being paid by the Publick for it. It is nei- 


ther mean, nor blame-worthy, in the general, 


to take Rewards for good Services; but it is al- 


ways a Fault to ſerve as Volunteers in bad ones. 
Thoſe that defend Chriſtianity, do the thing 
that is right (whatever their Motives be) while 


8 Chriſtianity as old as the Creation, Pp, 165, 233, 234, 305. 
a Luke x. 7. 


E323 _- thoſe 
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Thoſe that cither corrupt it, mutilate it, or 
diſcard it, do wrong, which makes a ſenſible 
difference. As to Motives, here or there, 
the favourable Preſumption will always lie on 
the (ide of the Religious, that their Motives 
are not merely ſecular, becauſe they believe 
in a Judgment to come, which their Accu- 
ſers deſpiſe. Chriſtians may act purely up- 
on ſecular Motives, but Infidels of courſe 
ill: Therefore let chem not reproach us on 
this Head. 

I have but one thing farther to add upon 
the Subject of Prieftcraft, namely, that after 
all the Clamours which have been raiſed 
about it, in this Proteſtant | Kingdom, I can- 

| not 


i The Words of a learned Proteſtant abroad, may here be 
properly inſerted. 

An eſt Religio Reformata Politiæ in totum adaptata? An 
in verbi divini præconum emolumentum concinnata, quorum 
ſtipendia pleriſque in locis ad aſſem uſque definita ſunt ? An 
eſt horum Pietas Ars & purus putus Quæſtus? An vendunt Sa- 
era? an falſis Miraculis & Fabulis anilibus vulgus imperitum 
decipiunt, niſi pias conciones de Deo & Chriſto, de noſtri Sal- 
vatoris ejuſque Apoſtolorum miraculis, de pœnis & præmiis 
poſt mortem, commenta eſſe velit Adeiſidæmon, qui, nifi me 
fallit mens, id non diffitebitur? An Fraudes & mendacia au- 
cupantur ii qui populo nudam veritatem ex facris literis expo- 
nunt ? Ubinam igitur ſunt tot & tantz fraudes & nun- 
1 omnium Religionum ſacerdotum, & eorum qui ſacris 
| 2 Præſunt 
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not yet perceive any great danger there is of 


it; except it be from that very Quarter from 
whence all the Clamour comes. Indeed, if 


Deiſm ſhould once ſpread among the Laich, it 


may in time inſinuate it ſelf farther ; and 


then probably Prieſt-craft may be the Con- 


ſequence : For, the moſt noted Maſters of | 
that Craft (ſuch for Inſtance as Pope Leo the 


Xth.) have been ſhrewdly ſuſpected to have 
been Deiſts or Infidels in maſquerade, by ſome 
looſe Sayings which they dropp'd. The Sons 
of Eli before mention'd, as infamous for Prieſt- 

craft, were Sons of Belial, they knew not the 
Tord k: They were practical Infidels, if not 

more. Wherever there is moſt Infidelity, there 


in all likelihood will be the moſt Craft and 


Guile of every kind. Men that ſeriouſſy fear 


God, and reverence Sacred Mrit, will of courſe 


abhor both Prieſt-craft, and Antiprieſtrcraft: 


Præſunt, & unquam aut uſquam præfuerunt, ne quidem ex- 
ceptis Judæis, Crriftianis, & Reformatis (qui redivivi ſunt 
Chriftiani) ab Adeiſidæmone tam confidenter decantatæ, 
& tam audacter exprobratz ? Nullibi, ut puto, exrant, nit 
in deliris Atheorum Cerebellis, & in Religionis Hoſtium 

ſcommatibus & convitiis. Fayi Deſenſ. Relig. contr. To- 
land. p. 60, 61. | . 

k 1 Sam. ii. 12. 


But 
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But Inſidels, in a ſacerdotal Capacity, or out 
of it, may be prepared for any cunning Craſ- 
tines whatever. Therefore, I ſay, the introdu- 
cingand propigating of Infidelity is the likelieſt 
Means to bring in Prieſt- craft. The ſame 
thing is further evident in another View: 
Indiſference to all Religions ſaps the Princi- 
ples of the Reformation, and tends to pre- 
pare Men equally, either for 20 Religion, or 
for any corrupt Religion that may offer. 
Beſides, all Confuſion and Diſtraction in Re- 
ligion amongſt us, weakens the Proteſtant 
Intereſt; and whatever that loſes, another 
Intereſt gains. So that Infidelity in this 
Light, can ſerve only to pave the way for the 
return of antiquated Superſi:t7ons, and tor 
bring Preeſtcraft in again at a Back-door. 
Conſiſtent Men theſe all the while! to be per- 
petually declaiming againſt Prieſt craſt, and 
at the ſame time labouring to the utmoſt. 
(knowingly, or ignorantly) to introduce it. 
To be ſhort, the only ſure way to keep out 
Prięſt- craft, is to exclude Inſidelity; to re- 
verence the Bible; to ſupport a Proteſtant 
Government, and a Proteſtant Clergy; to 
eſteem thoſe of the Clergy that honour God, 
and deſerve well of their Function; and when 


any 


„ 
any of them miſbehave, either to cover their 
Faults, or to proſecute them in legal form, 
that ſo all Scandals may be put away from us. 
7. The Seventh and laſt Article of Im- 


peachment againſt the Chriſtian Religion, is 


that of Impoſture: An odious Charge, a 
compendious Calumny, all Reproaches in one. 
I need not be long in anſwering it, having in 
a great meaſure anticipated my ſelf already 


under the former Heads. That there is an 


Impoſture ſomewhere, is very certain: And 


the only Queſtion is, Who are the Impoſtors ? 


Reckon 5 the Marks and Characters of an 


Impoſture ' : 8 them, firſt, to Chriſt and 


They are reckoned up by Dr. rig as fellows 
I. That it mult always have for its End ſome carnal Inter- 
eſt. | 

2. That it can have none but zwwicked Men for the Authors 
of It 


3. That Both theſe muſt appear in che very contexture of the 
Impoſture itſelf. 


4. That it can never be ſo ba but that it muſt con- 
tain ſome palpable Falſities, which ſhall diſcover the e Fallity of 


the reſt. 


5. That wherever it is firſt propagated, it muſt be done by 
Craft and Fraud. 


6. That when intruſted with many Conſpirators, it can 


never be long concealed. 


7. That it can never be eſtabliſh'd, unleſs back'd with 
Force and Violence. Prideaux, Letter to Deiſis, p. 7. 


his 
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bis Doctrine and Followers, and ſee whether 
they will fit; and next apply them to Hobbs, 
Spinoſa, &c. and their Doctrines and Fol- 
lowers ; and fee whether they will not fit. 
What can we think of Men who (er them- 
ſelves up, in the Name of God, uncalled, and 
as 71val-teachers to Moſes and the Prophets, 
to Chri/t and his Apoſtles : who recommend 
their own looſe Syſtems in the room of God's 
Word, and ſubſtitute their Reverics in the 
place of the Bible: whoſe Religion is no body 
knows what, becauſe it is to be what every 
Man ſhall carve out for himſelf, by his own 
internal Light ; and likely to be as various 
as Mens Capacities, Tempers, Circumſtances, 
or Faces: whoſe Morality,ſhort and luperfici: 
al at the beſt, is further defective as wanting a 
proper Authority to ſupport it, and Sanctions m 
to > bind! it, and ſo is next to no Morality; and 


whole 


m. It is doubtful whether thoſe Gentlemen, many of them, 
admit any future State at all. To fay nothing of Acta, or 
other ſingle Writers that abſolutely rejected it, the Panthei/?s 
(who are thought to make the moſt conſiderable Body) plainly 
diſcard it, if we may judge from their own Syſtems. Ut omniuw 
rerum nobis Initium ortus attulit, fic adſeret mors exitum : ut 
Horum nihil ad nos ante ortum pertinuit, fic nihil poft mortem 
pertinebit. Pantheiſticon, p. 71. Some that ſeem to admit 
a future State, yet plainly reject fature Penalties, See two 

EE | Letters 


024) 


| whch Virtue Is lictle more than an Idea, or 


a dead and empty Name n. Whoſe God is 
either univerſal Nature (no God at all, in any 


proper Senſe o) or elſe a kind of Epicureart 
Deity, tied up from interpoſing at all by Mi. 
racles, and from iſſuing out any poſitive Laws, 
and from making any Rule or Order in things 
indifferent here, and from doing exemplary 
Juſtice upon Sinners hereafrer i For ſuch his 
vindictive Fuſtice is profanely miſtalled, or miſ- 
conſtrued, Spite, Wrath, Malice, Revenge, Ty= 


ranny b, and the like, As Epicuruss principal 
Aim, after courteouſſy acknowledging a Deity, 


was to diveſt him of his Rule and Governance, 
and to him of his Terrors ; fo Mo- 
dern 


Letters from a Dei} to bis Friend, p. 2. 17, 19: The Author 
of Chriſtianity as old, &c. declares againſt all future Penalties, 


but ſuch as ſhall be for the Amendment of the Party (Ch. iv.) 


which may amount to declaring againſt all, unleſs he admits a 
Purgatory; which he has not yet mentioned. He declares 


alſo againſt Puniſhment having any retreſpect, becauſe what 


is paſt cannot be helped {Second Addreſs, p. 7.) which, in 
effect, is declaring againſt all proper Puniſhment for Sins; 
and is exempting the ob/tinate and incorrigible, who moſt de- 
ſerve Puniſhment, from being puniſh'd at all. 


n See Scrigtarewindicated, Part II. p. 139, Kc. Second | 


Edit. 

o See Wollaſton's Religion of Nature delineated, p. 76. 

P See Chriſtianity as old, p. 38, 42. 

8 Tu denique, E Picure, Deum inermem facis, omnia illi 70a, 
L omnem 
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(74 ) 
dern Deiſm evidently centers in the ſame de- 
ſign, and differs only in a few flight Circum- 
ſtances, as to the manner of purſuing it. 
Now, what is all this wild Doctrine, this 
Compound of Profaneneſs and Abſurdities, 
(fo ſolemnly delivered out in the Face of the 
World,) but a Fraud and Impoſition upon 
the Publick, a Cheat upon the Populace, a 
formal Imfpoſture r? And if I be not very 
much miſtaken, it is an Impoſture of a more 
pernicious Nature, and of a more fatal Ten- 
dency (were it poſlible it ſhould ever prevail) 
than any other noted Impoſture whatſoever, 
ancient or modern. Mahometiſm, Paganiſm, 
and paganized Chriſtianity, amidſt a great deal 
of Rubbiſh, have yet retained the prime Fun- 
damentals of Virtue and Godlineſ ; vix. the 


omnem detraxiſti Potentiam; & ne cuiquam matuendus eſſet, 
projeciſti Ilum extra motum. Hunc igitur inſeptum ingenti 
quodam & inexplicabili muro, diviſumque a contactu, & a 
conſpectu mortalium, non habes quare verearis: nulla Illi nec 
tribuendi, nec nocendi materia eſt. Seneca de Benef. 1. iv. 
c. 19. p. 436. 

r Cæterum, ut olim obtrectatoribus Ethnicis impoſturas 
Chhriſtianiſmo objicientibus, reponebat Origenes (Lib. vi. 
contr. Celſum) Ipſos inpοHores eſſe omnium maximos; ad 
eundem modum & nos in novos illos Philoſophos ¶ Hobbium, 
S/ lneſam, &c.] hanc facem retorquemus, Fraudumgue eos & 

Iinbeſturarum poſtulamus. Kortholt. de tribus Impoltoribus 
Magnis, p. 3, 4. | 


Foz 
Belief of a God and a Providence, the Im- 
mortality of the Soul, and a future Judg- 
ment, rogether with eternal Rewards and Pu- 
niſhmenrs : But Infidelity, or modern Deiſin, 
(which is little elſe bur revived Epicuri:ſm, 


Sadduciſm, and Zendichiſm) is fo exceeding 
looſe upon the Heads aforementioned, that 
one knows not what ſolid Foundation it 


leaves, or whether any, for Virtue and God- 
lineſs to reſt upon. In this View therefore, 
it muſt appear the moſt pernicious Impoſture 
that the World has yet known. 

Then as to the Method of promoting ir, 
it is ſuch as threatens the Deſtruction of all 
Sincerity, and common Probity. The Strength 
of it lies wholly in Falſification, Stratagem, and 
Wile. It cannot be pleaded for decently, 
without diſoning it, verbally, at the ſame 


time, and without making it paſs for the 


very reverſe of whar it really is, Never was 
there ſuch an Abuſe of good Words, or 
ſuch a Miſapplication of bad ones, in any other 
Cauſe, nor ever will be. Truth, Reaſon, 
Morality, Virtue, natural Religion, internal 
Revelation, Chriſtianity, are all of them 
made Names or Titles for Libertiniſin and 
Irreligion; while Credulity, Bigotry, &c. are 

made the Names for true Religion and Godli- 


I. W ness; 
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neſs : Which is miſcalling evil good, and good 
evil, in a deteſtable manner, and to a degree 
beyond Example. Theſe things conſidered, 
Iſcruple not to repeat, that there never was a 
greater or a more unnatural Inpoſture offered 
to the World, than what is ſeen in modern 
Deiſm, or Infidelity. 

I do not hereby intend to deny all Degrees 
in Infidelity, or to condemn all equally; The 
Infidel Schemes are various, and ſome worſe 
than others. Pantheiſm, for Inſtance, and 
Hobbiſm are ſcandalouſly bad, ſcarce diftering 
from the broadeſt Atheiſm: and Fatali/m, in 

effect, is but little better. There may be mo- 
deſter Schemes than theſe. But yet take the 
beſt and molt refined Syſtem of Dein, that ei- 
ther has been or can be invented, and what is 

it (in our preſent Circumſtances) but the Polly 
of Man, ſet up in oppoſition to the Wiſdom of 
Heaven? A confuſed Medley of jarring Senti- 
ments, huddled up together blindly and pre- 
ſumptuouſſy, without God, and againſt God; 
I mean no Reflection here upon Natural Reli- 
gion ; which (abtracted from revealed) after 
borrowing much from it) is an excellent thing 
and 


There are ſeveral I Syſtems of Natural Religion, but 
three more particularly, drawn up by three able Men, Cumber- 


| 4. . - land, Wilkins and . Walleften: 5 Who all took a rational and 
FED | conſiſtent 


( 

and worthy of all Acceprarion, fo far as it goes. 
| Natural Religion, and modern Deiſm are 
not the ſame Thing, but widely different. Ir 
were much to be wifh'd, that Deſis were fin 
cerely in the Intereſts of natural Religion + 
They could not long be Deiſts. it they were. 
For, not to mention ſeveral other Conſidera- 
tions, I ſhall only obſerve here, chat it is a cleat 


| and 
conſiſtent way, and ſuch as muſt inevitably terminate, when 
properly purſued, in a ſerious Belief of divine Revelation. 
On the other hand, Dez/m, which rejects allUivine Revelation 
muſt as inevitably terminate, if coHentiy purſued, in down- 
right Atheiſm 3 as Dr. C/arke has well ſhewn in his Ee idencur 
ef Natural and revealed Religion, p. 19—= 33. 4th Edit. 
One might be apt to expect, ſince the Deiſts talk ſo much 
of the Perfection of Natural Religion, that they ſhould be wil- 
ling at leaſt to adopt the moſt perfect Syſtems of it, ſuch as 1 
have mentioned ; rather than leave it to every Day: labourer 
to draw one out for himſelf. But they have reaſons perhaps 
for not doing it. For, 
1. The Morality in thoſe Syſtems is ſo extenſive, ſtritt and 
pure, that they might almoſt as well be Chriſtians, (in point 
of Reſtraint) as be * to ſubmit to all the Rules there 
reſcribed. | 
2. If they were once to admit ſuch a Thread of clear and 
cloſe Reaſoning, and reſolve to purſue it as far as it would carty 
them, they could not avoid being Chriſtians. For, the Proof 
of Chriſtianity ſtand upon as clear a Foot as natural Reli. 
gion it ſelf does, eſpecially in its remoter Branches: | Beſides 
that, the Law of Nature, or Reaſon, will now of Coutſe 
take in Revelation, and make it one of its own Dictates. 
3. The principal Aim and Deſign of the Dei/s would be 
defeated and fruſtrated, as it ſeems, were they to eſpouſe any 
ſuch Certain Scheme, that (ſhould be admitted as) a 50737507 Rule 


for © 
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and ſelf-evident dictate of natural Religion, to 
believe and embrace whatever God has reveal- 
ed, or ſhall reveal, as ſoon as ſufficient Proof 
ſhall be made of its being ſo. © Whatever is 
< immediately revealed from God, muſt, as 
© well as any thing elſe, be treated as what it is; 
* which it cannot be, if it is not treated with 
the h:gheſt Regard, believed and obeyed *. 

I have now, my Reverend Brethren, run 
thro* the ſeveral opprobrious Aſperſions, and 
odious Imputations caſt upon Chriſtianity, en- 
deayouring all the way to ſhew, not only that 


for all Men. The three excellent Writers before named, in- 
tended one common invariable Rule, ſuch as none ſhould ſwerve 
from; But Infidelity appears to admit of no common and inva- | 
riable Syſtem, but to affect an independent, perſonal, various 
Religion, according as every Man may fancy: [See Literal 
Scheme, p. 43 5.] And the Reſult will be, that every one 
ſhall be left to do what ſeemeth him good in his own Eyes. 
Which, perhaps, is the true reaſon, why every Man is to have 
the forming of the Rule to himſelf, by his own internal 
Light, without the Help of external Revelation from God, 
or Inſtruction from Men. See Chriſtianity as old, &c. p. 277, 
279, 280, 281, 295, 296, 305, 309, 379. 
Opon the whole, Deifts are neither for a revealed Reli- 
gion, nor for a natural one, juſtly fo called, but for as many 
nature! Religions, as there are Men of different Circum- 
ſtances and Abilities. They are for a perſonal Religion, 
of their 0207 carving, or none: Which is not eſpouſing 
Natural Religion, in any proper Senſe, but} Libertiniſin on- 
ly and Irreligien, under the Name of the Religion of 
Nature. | . | 
© Wollaſton, p. 211. 


they 
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they are wrongfully charged upon Chriſtians, 
but that they are, for the 'moſt part, yuſtly 
chargeable upon the Accuſers themſelves ; who 
have: been ſending their Readers upon a falſe 
purſuit after Credulity, Bigotry, &c. where they 
are not, only to turn their Eyes off from ob- 
ſerving where they really are. True Religion 
will ever ſhine, whether conſidered in it ſelf, 
or compared with the mi{-ſhapen Schemes ſer 
up againſt it: And thoſe who are not yer duly 
apprized of its abſolute Value, may yet perceive 
enough of irs comparative Excellency over 
Tnfidelity ; as a Man that doubrs even of 
true Coin, may know a plain Counterfeit 
when he {ces it, and may be certain of thus 
much ar leaſt, that one is no way comparable 
ro the other. 


[ ſhall only add, that if we r rake «Spy of 
Mankind in former Ages, we ſhall find, that 
tho' they had the Ae! Inclinations to Eaſe and 
Pleaſure as We may now have, and the ſame 
Averſion to Reſtraints ; and tho' they were 
as willing to get rid of the terrible Apprehen- 
ſions of God, and a World to come, as any of 
us now can be; yet ſo ſtrong were the Im- 
preſſions of Relipioh every wiki thar Infi- | 
| delity could not maintain its Ground, even in 


the darkeſt Times of Paganiſin: Much leſs 


can 
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can it be able to do it now. Or ſuppoſi ing it 
might, yet what could its Patrons expect to gain 
by it in concluſion, after once the wanton hu- 
ba ſhould go round, but to fall, with others, 
in the univerſal Ruin? In the mean while, it is 
obſervable, that they are themſelves, in ſome 
meaſure, ſenſible of the 2% of Religion, as 
often as their own Liberty, Property or Re- 
putation is concerned, and they then claim 
with {ome Earneſtneſs the Benefits of it; con- 
demning others as profane, wicked, or im- 
pious (Words without Senſe, or however with- 
out Force, upon their Principles) who are but 
ſuſpected to treat them wrongfully. It is only 
when they conſider themſelves as Actors, that 
Religion appears ſo grievous a Refrain? ; for 
when they look upon themſelves as S erers, 
it is as great a Relief: And then That Religion, 
which at other times is ill thought of, as an 
Enemy to Liberty, is found to be the beſt and 
ſureſt Friend to it. To conclude, ſince their 
Ticentious Principles are condemn'd abſolute- 
ly by all Mankind but themſelves, and by 
themſelves alſo at times, and in particular 
Circumſtances; more needs not be ſaid to 
ſhew, how erroneous and pernicious they are, 
and how juſtly odious in the ſight both of 


God and Man. 
1 N 7 
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Page ro. line 23. read liquid. 
Page 16. line 21. read a parentibus. 
Page 20. line 5. read r ine. 
Page 24. line 21. read Impoffors, 
Page 70. line 4. read propagating. 
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_ lateſt Correction, Alteration and Explanation, is diſtindtly an | 


other Particulars as are of Moment for the determining tht 
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